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Sri:
Srimad Ramanuja Gita Bhashyam — 11t Chapter

(Explanations from Tatparya Chandrika of Swamy Deshikan)

=t TTEEATHTSY THhIRLTISEaT:
Sloka 11.1

ATSTEATRET

Td WRAINTASIa 38y T Ghaa<iaeru TTTias SaaaTe e FedTRURUN 98 WiEd:

AT Tq TF TeIQ e Foa el (HRiERmes ey aeqeas qegiadl qeaaeeq R fayg e 9
I | T T TTARATYT TT FoA e TR Se- R f-ag Rt o Fiacqahieg ST Tay 0
i AT e WRaw ATeTeERg T SN[ SaT+ | T9T UF SaoHTaTg d9wa< sedd | 'qaradad
A a1 'TAHed SRTahed TraAnAeReT ' (11111,13) i i@ asa |

Td AiRAITASIE fg9&d 9 - Thus for the onset of Bhaktiyoga and for its gradual progress,

FAT AT TATHTIA T SITARETH U FEITURUETOH 95 — Along with the hosts of auspicious
qualities which are unique to Bhagavan that are natural to HIM and that are distinct and different

from the qualities of every other entity,

YAIEq: HATHE qq U Jg] (A hed Feaed RafRRrasey aeqemasd aeai<adr — Bhagavan's
presence as the inner Self of all and due to that only the entire group of substances consisting

of sentient and non-sentients, that are different from Bhagavan being HIS body,

T Eureafavg i 9 S — they all have their essential nature, sustenance and

functioning depending on HIM was told.

T T AITACETETY TTe Feered T Tey-fRfq-sgirat = airereaehrerng ST Taq uF 5fd
Rt auTd WREwd aTeATERdERT: S SaT9 — This unique characteristic of Bhagavan that

everything is depending on HIM for their existence, their sustenance and functioning — having
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heard this directly from Bhagavan HIMSELF, having resolved firmly that it is true and like this

only, Arjuna desired to see that Bhagavan’s form directly and said -

TAT T ARG AL S&Aq (| qAradA g Tquwd [aar@d |1 TAHed SHrehed T whaa el
I' (11111,13) 3 i@ F&9a - In the same way he sees Bhagavan with HIS grace. It is going to be
told as ‘That Lord who is of most wonderful nature, limitless and vishvatomukha’ (11-11), ‘l saw

this entire varied world existing in a part of HIS body’ (11-13).

This is the H?{*T%W — which gives the WT% or transition from the previous chapter to the
current chapter. That is indicated by Bhashyakarar. Krishna taught Arjuna all these without any
interruption — TR but the prakaranas (or chapters) are indicated in Bhashya based on

subject matter for our understanding. The eleventh chapter is hailed by all acharyas —

A=, AagTHTSTT, HHear= all. It is said that the first ten chapters are commenced

only for Bhagavan to reveal HIS vishvarupa.

In order to begin the = a=qTeaTa the meanings of the fas[&a™ are summarized as T&
ARRIRTAeITA. Having heard and known the < of Bhagavan, Arjuna developed devotion
and his devotion increased steadily. And that lead to his desire to see Bhagavan’s real form
directly. Arjuna heard the glory of Bhagavan’s vibhuti directly from Bhagavan HIMSELF. That
indicates his 3tqdd. And that made Arjuna realize tha whatever Lord Krishna taught him was
all true and as is. If he had heard from anyone else, inspite of desiring to see Bhagavan, he
could not have prayed this way for a direct vision. As per what Bhagavan taught Arjuna starting
with 318 a7 794 (10-8) and establishing that farevaTgag Fea waHiae furdr Srq (10-42), HE

reveals his Vishvarupa to Arjuna.

Bhagavan’s FEITRUIART is ¥TATa. Even Jivatmas hava 3TeR[uls but it is given by Bhagavan
and not TaTHTa%. But Bhagavan’s is TaTHTi .

A AT
ATIRTT UCH WA THA TSI |
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TFIIH g9 Algrsd A aw 111 |

IS In order to grace me 9¥H T[E[ the most secret teaching sTeaTeHH e known as aatma
jnaana TG a=: AT I that was taught by you, T 79 37 #1g: fawra: by that my delusion is

destroyed.

RTATNATEIHIRT TIRaeT A SATASHIIISHATT IIH T - TG AEATHEA AT - STCA T a<hed
92, ' @I TG A6 (2-12) TATRR, TEATIR(T TART (6-46) TATE I @dT SHH, AT 75 7H
ACHIATAY Hig: 4T favTa: - AT A |

Thus in order to dispel the delusion of the form of having the idea of Atman in the body, with the
sole purpose of gracing me, the most secret teaching about the nature of the Atman whatever
has to be taught was taught starting with ‘There was never a time when | did not exist’ (2-12)
and ending with ‘So Arjuna, you become a yogin’ (6-46), my delusion in respect of the nature of

the Arman — is completely destroyed.

Before praying Bhagavan for T&TTRTT - the direct vision of the Lord, Arjuna expresses his Fasrd

- greatfulness, e — belief in existence of Atman and w{F9Ta — loving devotion to Lord.

HTg: [ara: - The #1g is the wrong idea of the Self in the body. That is explained as

SETHTIIHT=IHIES Aifgaea. Whatever was blocking the rise of knowledge is removed. There is
obstruction to everything — onset of devotion, attaining Bhagavan etc. For every act, there will
be obstructions. Here the obstruction of the nature of wrong knowledge of Atman is removed is

what Arjuna is telling.

HaU2™ — Bhagavan is ramaaHed=h1H and he teaches Arjuna and keeping him as pretext

everyone with the sole purpose of gracing all — FTqAgFIATSA is told in bhashya. So any
thinking that he taught Arjuna only for the purpose of encouraging him to engage in the war is

rejected by this.

IH ¥ — The meaning of [ here is T8¥IH - the secret teaching. It is not what was told as

HI= = aTred T (10-38) where T[T was commented as Tg]THT F¥a e =, This
knowledge is essential for STRFFT and hence is TTHIZET.
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FLATHETATH — The word &A1 denotes what was taught regarding the nature of Individual
Self.

farTa: - The 3791 7 indicates that his @Tg was removed along with aT8Ts and so bhashya is

Tt Az 27 P,

Sloka 11.2

Arjuna tells what was the teaching -
TATH -

AT g AT ot faeaen 74w |
@ FHATATE ATGIIATT AT 11 2 ||

FHATATE Hey Krishna of most beautiful eys like the petals of a lotus @<: AT AaTTAT The
creation and dissolution of beings which are being done by you =73 HTETF=H o1t and your

eternal greatness also fa&azer: #4T 4[d1 I were heard by me in detail.

TIAT THAT Y AT ][ PTG AT @ - THTHAT ATy - Seqerat e
AT oY 7B | FHAwATE, 99 Y - A gaaaaaaeg-A e ST SR TIRORT: J9 U
R gatae RifrmaRRiarRed-raitn oo o yedRges, sanft safife aere = @)
8 et aemTor-fageT AT |

TIAT THAT Y I AT (A PTG AT @: - THTHAT ATy - Seq et e

qar ’Sﬁsr% - From the seventh chapter onwards till the end of the tenth chapter, the fact of all

beings originating and merging unto you, the T¥HTH - Supreme Self - | heard in detail.

FAATATE, TT A4 - A FAAaHaTaeg-A TN AT REHSATIRIRT: 9 T I3a<d - Hey
Krishna with the beautiful eyes like the petals of a Lotus, your 3= — means being the orfer or
Master of all sentient and non-sentient entities eternally, the Absolute Supremacy you have due

to possessing the groups of auspicious qualities such as 3T, 97 and others.,
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gataE RifraARaRes-miy @@ @ yadiRgay, sl s a7 5@+ - your
T - being the support of everything and you being the actuator of all activities such as
those done voluntarily and those that are involuntary such as blinking etc. — such greatness of

yours which has no end, | heard in detail.

12 ersaT FegmTT-figer =iaeT: - The word 2 indicates the desire to have the vision of Bhagavan

which is going to be expressed in the next sloka.

TqT = — The delusion or Moha was eliminated by the knowledge of the Self as differentiated
from the body. So it is not that Bhagavan’s greatness was taught by Bhagavan HIMSELF. That

is indicated as 9T =.

TEATHTT FHTI=T — The way in which Bhashyakarar has experienced based on the teachings

in these chapters is indicated here.

EEINESAGIRER] %;Lcudi — The mula sloka has {{aTTH and since there is no restriction to its

scope as told g FET S TAT: TATETAT (7-6), bhashya is @A HATT TATHTH

@ - TLHTHAT AATHAT - IcataadT fFreqwer: 797 g4t 7 — 77 here means Yo7 and not HHTT
or HTeT etc. Our Bhashya is unique in interpreting the word @:. It is not to be taken as @ 4
but T@<: HETET — creation and dissolution are controlled by you is the meaning. Arjuna has
heard from Krishna only and need not again as heard from you. So @@ is to be taken with

Tt and the meaning is by you, the Supreme Self.

FAATATET — As established in s=azTfeeafa=T in the Chandogya Upanishad — &% T9T Feam
QUELIHFHAHTEAT — even in the Krishnaavaataara, Bhagavan has a divine auspicious form

qualified by beautiful eyes like the petals of the Lotus is known from this.

T T7 - e Fa=aaEaae-ATed AT aahed TVRURTY: J9 U q3d¥cd garend
FfraaRataTREd-gRY 7@ g yadEgaEd, T TR Arered o gaq | 7 asar egHTr-
fageaT FaaTel: — The /a7 is T9 =47 ATEIFaH. Here =% qualifies ATETIH. It denotes the fact
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that from the point of view of time or object or with respect to count or from the point of view of
supremacy, there is nothing greater than this. And that is why it indicates his FaTcrgaTa — which
is eternal, being the 9rf of all sentient and non-sentient entities and endowed with the hosts of
divine auspicious qualities etc. The Overlordship of Bhagavan is known from #<7: 9¢q¥ 917 (7-
7), A% FETHE TaH (7-7) and such aspects. There is nothing above HIM — |T FTST AT =7 T it
is said. Everything exists to do &9 to Bhagavan — that is everything else is Sr9a to HIM. If
we understand this ¥=9 of Bhagavan, we will realize how small we are and one will develop
loving devotion towards such Supreme Person. All the activities of all are controlled by HIM and
can happen through HIS sankalpa only. Bhashyakarar says f=fraa fAfafoart @ ygfg - he is
the motivator or actuator in every act whether of the mind or done volunatiryly or involuntarily
such as blinking of the eye lids etc. That is the greatness of Bhagavan which Arjuna says he

has heard directly from Bhagavan.

Sloka 11.3

TIAAIIATS THATHTTH, TR |
T O TE RO 1 3 ||

qv8=a¥ O Lord, Supreme, 3TeqTH @& TAT A< whatever you have told about yourself in so many
ways, T&uH Oh Purushottama, Taq TaH that is verily like that only. o ¥ =9 That unique
and distinct form of your 29 =a11H | desire to see.

§ TOER, TaH TAg ST Y, TIT AT @ - A FTAY | [RIRH, Aqaraedsay ad Tas
ST qaeT TATRGA, TTARGe, TFA, Hgqcd, W, FEATIR[OTH, Ia<ed,

AT AT T FfRod €9 ST - ATEAThQY ToaT1H |

g TOER, TaH UAg i SAAYd, TAT AT @ - AT J4 19 — O Supreme Lord, | have a firm

understanding that what all you have told about yourself in so many ways, it is certainly so.

| TR, S aarEeasad a9 U< @edray - O Lord, O ocean of compassion towards those

who take refuge in you, your T=<H — means that which is unique to you only,
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A TR, T, T, Hgqcd, AY, FeTRUTHTE, T, FhaaiaasiTd e o
FAId €Y T - ATETHGH Toa1H — that form of yours which rests in ruling over or controlling,
sustenance, creation, withdrawal, protection, being a mine of auspicious qualities, which is most
Supreme and different and distinct from everything other than you, that form | wish to see

directly.

% T, - Addressing Krishna thus indicates his T¥HTa that he is most dear because of which

Arjuna has such firm belief in HIS teachings.

TaHq Q‘d'q:%:% ¥aYd - Having heard the teachings of Lord Krishna, Arujan is in his mind that it is
like that only and says Ta¥H Tdq.

TAT AT TH - ATHTT AT | TEUIH, ST qarcaeasias 9 U @aardo — Bhagavan says
HIMSELF that HE is T=9<H. And HE does not see any defect in Arjuna who has surrendered
unto HIM and that is indicated in bahshya as sTfaraaTcaeastara. Addressing Bhagavan as 9¥8%%

and T=9H indicates Bhagavan’s 9% and ST+,

e TTTHqcd Tarerad — It is said TATE H9ra I AT Tfaufay (A1.9.39-38) — all those
engaged in faodaTea=a|Ta — wrong beliefs or resolutions, even they start to engage in the right

way on seeing Krishna. That is the bhaava.

FATINUTHL SAeqaH — Being an abode of divine auspicious qualities. Even though Bhagavan
manifests taking a human form etc but is still in HIS own divine form, in the same way HIS

divine nature does not allow 33T etc even for purposes of acting.

AT, |Pe, Haqod, Acd, darerd — The aspect of T AT is through T Jad+. &FE — is

the act of creating even Brahma and Rudra and ITqa@v¥ - the four Varnas from parts of HIS
body. #gJ@ is what is going to be told later =ifergr& IHHT: (11-30) as swallowing everyone.

g is what is told as THFe ST Fied (11-13).
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TId¥cd Sateadd — Bhagavan’s wonderful nature of keeping even Brahma and Rudra who are

seen as 3IFFs in one part of HIS body.

¥ TATH — Bhagavan says 797 ¥ TRTE=YH (11-8) and Arjuna is desiring to get a vision of the
Lord by telling 9% U*a<H. So U7¥H is 3T=T<#. Because Arjuna is desiring to see the form of
Bhagavan’s wonderful essential nature. So ®1 indicates the unique form of Bhagavan including

&Y, ®9 and everything. Here 9 denotes THTZH.

&9 TYH - ATEATEHIH T8 - The word TZH — though this is used to denote TAHATETEHIT T,
here it denotes FT[T=T — Arjuna desires to see Lord with his eyes in front of him — HT&TERTIH
T is bhashya. ATATERTT is &0 T4 - in front of eyes.

Sloka 11.4
A9 Ifs qogad 991 sgiAfa w™r |
TE qAT § & SATHATTHAI 11 4 ||

w47 O Lord, TRraT O Master of the yoga of auspicious qualities, @ that divine wonderful form of
yours HIT §F TFIH = afe =29 if you think it is possible for me to see T4 for that reason H

AT T T=T% 297 you reveal to me your form.

T - TIET Y, TIET TLATIRY, TEET ST gy 7T 7Y T 3ha i 799, aar T0sas - e
FATREFATURIUANT:; '9e7 & TR’ (1118) i iR e | mgrfafRre w7 of sesfaamt
FAacradd A TRRdSaT 8 STeATH @ Fo8F § 2977 | =93+ 3 Franfararaony, @&t oo & 38
T |

Tq - G9ET AY, TIET VAT, 9T AT @gd 7T TF T969H i I 7749, - 9 means that
form of yours which is the support for everything, creates everything, controls everything, that

form of yours if you think it is possible for me to see,

TAT TFET - TR AFTREHITURUERT:; 997 § TR (1118) s i a&9d — For that reason only,
Hey, Yogeshvara, Yoga means being associated with auspicious qualities such as FT9 etc. as it

is going to be told later ‘see my kalyana guna yoga and vibhuti yoga’ (11-8).
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wgIfaR=rer wex 19 sEwTfaamT — Being impossible of anyone other than you
AAacradd g eTRdsEt 8 — An abode to I, a1, W, €1, a1RF and A
AT @ 194 | 281 - reveal to me your form completely.

s sha aTfasaue, @ @ 7 399 T — Here 7399 is a fafasiaor — qualifies the verb

Z91T — it is an adverb. Reveal everything about your self to me is the meaning.

aq — This indicates Bhagavan’s form which is supporting everything being the ruler and
controlling creation, sustenance and functioning of every entiry. Here also the essential nature is
mainly taught. Whether it is about form or about HIS modes, the extraordinary form of Bhagavan

including everything is meant.

TRreaT — In the group of auspicious qualities, even the T of the nature of sTTorAT, AIZHT etc are
included. Arjuna desires to see the form that is going to be revealed by Bhagavan later. Krishna

did not show 3TETSIART etc. So the word T means FATURUEN. That is told as 7¢T &

TETHETH. U ITH means being associated with the extraordinary power of rulership.

AT — This word in %IT 29 a9 - indicates the bhaava ‘if you think so there is nothing
impossible for you’. Or it may indicate the meaning of T =A<, Just as words r*a9f, a9qfd etc

denote lordship, one who rules over even the qualities which are limitless, he is called TR,

= IY — What Arjuna desires while wishing to see the wonderful vision of the Lord is indicated
by this word. This denotes the form that is qualified by the entire set of auspicious qualities,

vibhuti, roopa etc. That is commented in bhashya as #<TH.
Sloka 11.5

(Bhaashyaavataarikaa)

o FRETRTAT T T ST ST, AT

Being prayed thus by Arjuna who was full of curiosity and his voice choking due to excess joy,

Bhagavan SriKrishna spoke thus —
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The cause of Bhagavan’s grace on Arjuna in the form of revealing HIS Divine Cosmic Form and

while enquiring, the state of devotion of Arjuna are indicated in this part of the Bhashya

avataaarika. In Mukundamala alwar tells the state of a bhakta, agATfeAT 7o+ foraT I3

ALHICH: | FUST T T TAATTEI0 JTeqTHAT (F.ATT 20). That is indicated here as the state of

Arjuna.

sftsTaTaT™ — Sri Bhagavan spoke thus -
99 | Ul EUTIOT LTS TEET: |

ATt e aEEuERdi =T 105 ||

aTef Hey Arjuna, ITATIET of many types f&&aT being divine ATAT auITd i = having varied
colours and forms & =TT such my forms Taer: AEH4T: 727 see being innumerable in hundreds

and thousands.

T q GETHATIOr TATI; 37T AAL: TZHALM: T - AATIALTI - AATTHRILOr FEA TR -3 ThaTi,
ATATAUITHRAT — SLFAFSOTRATATAVI A, ATTRTCIOT 7 997 |

Behold my forms, the refuge for everything. And hundreds and thousands, varied manifold, of
many modes, divine — of non-material, of varied colours and shapes — means white, black and

such multi-coloured manifold modes, see them.

TATIATIOT — See the forms present in sTfac@® U= and such many places. The word 3= may

indicate all 3Tf2rds also in secondary sense.

rqer: gHAT: - This indicates that the forms of Lord are manifold such as 9%, =g, fas= and so on
and are innumerable and of non-material. The form seen in the JTfae@ U= and similar to that
forms present in the sTfec@HT=s of countless Cosmic eggs (FgTUes) is also indicated. It is as
said in Kathopanishta — % =9 wfa=ar afge (F3. 5-9). And these numbers indicate ananta — like

in sahasra sheersha purushah.
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997 — Krishna is telling Arjuna to see — meaning HE will reveal HIMSELF in a way visible to

Arjuna.

araTtareTi — The variety is that every form has its own ornaments, weapons, signs, number of

arms and so on and in that way the modes are innumerable.

=™ - They are all TR - of non-material. It does not mean that which is present in the
FATF. Because these forms are pervading all worlds such as 32T and others, the distinction in

respect of the substance is meant here.

ATTEERA T = — It is well known that <@ and such manifestations of Lord take on different
colours based on the ITs such as white, red, yellow and black for the four yugas. Even in other
manifestations those who desire different benefits can meditate upon the Lord having different
colours and for that purpose also Bhagavan shows HIMSELF in such colours. The word H@ﬁ

indicates specific forms of Bhagavan similar to 97, 77, T3 etc.

Sloka 11.6

AT TR APAAT AETETT |
JEAGEYAT IO TLATEITIOr AT 11 6 ||

AT Hey Arjuna, sTfaeaTe See the Adityas, a9 the Vasus, =T the Rudras, 3%+t Ashwini
devatas, TT and #%d: the Maruts SgETAT9T and any form not seen before =TT g+ and

many wonders 99T behold them.

A TH AT T 98T ST, FTIL, TG ST, TH THIQLT, AT 4T, F8d: T THATGTIaH |

eI, 38 SRIf worergeT aregEE 7 arfe e arfa aaifor s ot aay aey g9y o
AT AGEGATIOr T ACEATIOr T8 |
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HA TH AT &Y 98T SIAT TTIST, T AT, TH THEL, AT 4T, HEd: T THAIFEAH - In
My one form, behold the twelve Adityas, eight Vasus, eleven Rudras, the twins Ashwini

Devatas, and forty nine Maruts.

TISMTIATH — These are upalakshana for the rest and were told only for mere indication.

T ST TAAGET ATEgeT o A1 a&f« — In this world, whichever objects are directly seen or

whichever objects are known through shastras, all those,

T FATor SrATie SrfS gay Ay Gy 7 ATAY AGEYATIT Sgi Ao 9997 - and also anything

other than them, meaning many marvels not seen before in all the worlds and all the shastras —

behold them.

a9 T HgH: - Krishna says that HE has HIS own extraordinary forms that are innumerable

but what is useful now HE is going to show in one form as told 3§ T#*9H and that is indicated in

bhashya as A/ THEAT =1,

TeATecaT™ ~The most prominent thirty three Devatas are addressed as 3TfaeTe, a9, ¥=T9 and

srt7ET. Since Krishna has revealed many more forms in fasa%=q, bhashya says JaeHT=#aH.

AFZIATT — This is ITAAT to even AFTIATTON. The meaning of LTTET AFTIATI is this — even

though one can get general knowledge of all supersensory entities from Shastras, there are

many things that are to be known only through #T&TTT is the bhaava.

Sloka 11.7
TeHe STChee T9AT F9a |
7 I [ETH TPTIEga=ate 11 7 ||

TETheT Hey Arjuna, B 3§ =g in this one body of mine T#€d and even in that in a minute part

==L ST Fed the entire world consisting of the movables and the immovables TgT=aq

=g and anything else other than them that you wish to see 3721 797 see them also today.
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TE UH THIEA 38, T AT THETH - T =L Fodl S 997 | I T 795 359 30014, qg AT
THaghadl T 997 |

%8 — In My one body, even in that TH¥H — means present in one small part, see this entire
world consisting of all the movable and immovable entities. And whatever else you wish to see

that also behold in this one small part only.

+: qTaT I AT g SRR Svsg@l o 3 Fortare: e gEnft g a5 areqawtey:
Ve It forg gacE R NTgE e o € 39a § Brqamaqy fasy - Vishnu who has the entire
three worlds as HIS body. WE meditate on Vishnu having the earth as feet, navel as sky etc.

But here the entire world is in one small part of HIS form.

T% — Mula sloka has 5% 3 in T&a= and so what is meant is one body that is being revealed to
Arjuna and so bhashya is 95 T&AT 3.

T 59 T=a4 — The fact of Pandavas winning over Kauravas is meant here. See that also

in one small very part of this one body only is the bhaava.

Sloka 11.8

T AT MY FYAAAT CAET |
o= T O e a9 W AR 1108 |
I Tg=eAT U With these material eyes only 7T 8 7 T T3 you will not be able to see ME. o

&=t T 73Tt | will give you supernatural eyes. ¥ TR W 797 Behold my endless Jnana

and other Yogas and also vibhuti yoga.

AT AH Tghad g9 SAIg S ASATH; & g o Aga aRFAa-aeg-arfRurm srhae Sa=equT, |7t aumgd
FFATUAASATNIH, ATRAT TF 7 MeqH | T (XA - AT AT=aTe= 98 IIAA | 797 F TR0 T
- AHTETO T 997 | A AA-AAAIST R SAAATAQAINT o 997 T |
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AT HAH g g9 STg I ASATH; - | shall reveal the entire world to you in one part of my body.

@ g o g aRET-awg-afum ST Ta=emT, - But you with your material eyes which have

determined vision and can view only limited objects,

A TATT FhAqaasTdiad] TIRAT FF 7T &9 - with such eyes you will not be able to see ME
who is different and distinct compared to every other object, who is limitless and who has taken

such form.

9 = - st AgsiAETeS =& IIIH — So, | will grant you the eyes that are supernatural

which is the means to perceive the wonderful form that | am going to reveal to you.

9T § TRO T - ASETHT TN 997 | A A IS NTH A=A rayaanT 9 987 34: - 999 7
TRTHETH means see my extraordinary Yoga. That means see my limitless Jnana and such

Yogas and also endless Vibhuti yoga.

T q 97 «a%=# — The incapability of Arjuna which is indicated by the word T is explained as ST
TF=9euT. That is opposed to the divine or non-material eyes that Bhagavan is going to grant

Arjuna.
HTH — Means ME who is qualified by divine auspicious form.

HEdETgaH ~ If Krishna takes HIS vishvarupa and reveals HIMSELF but Arjuna is not able to
see, there is no use. So Krishna grants him the means to perceive such divine form. This is the
fruit of granting divine sight to Arjuna - that it becomes an instrument to perceive Lord’s cosmic

form.

ﬁ"a'{‘!{— The meaning conveyed by this word is explained as ‘what is unique to ME’. The Tsa¥

TR is of two types — FA=d FAMTRANT and A+ fasga T, $a7d is HIS fAzw=rert=h. And the
Yoga associated with such power of ruling is o= T. And how can one see FTATIGART?

Because the sight he has now is non-material or divine and with that he can perceive STHTTITs
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also. And Arjuna says later svaa ¥ (11-19) - that he is seeing the form of Lord qualified by
1 and such attributes.

Sloka 11.9
SCRISEIR]

Sanjaya said thus -

TAHFAT qdt TS Agraneray gik: |
LAY T OH FTHa 1 9 ||

71919 O King, Ta¥ 3#@T having told thus, @: then HgRra: ¥ Hari who is the Lord of the
yogas of the nature of wonderful form, qualities and vibhuti, TT2T T2HH Ua¥ &9 IITHE
revealed to Arjuna HIS divine auspicious form which excels everything and is unique to HIM

only being qualified by the Yogas of Guna and Vibhuti.

T IFAT qIOA AR TGS AGARCa giR: - AETAd AR $8T: TEgal ArKa:
A, WL TATETETRO &9 qriy - frgeasy: gomam: g gotamm, aq Rfy-RRe-ffe-seramee
feraer wenfAg = w0 |

T IFAT AT AG AT TIATHTIAST ARRIRPEE gi: AR £a<: IEgar ATr: -
Having spoken thus, Hari, who is the maternal uncle of Arjuna and is the who is Narayana the

Supreme Brahman and is now present as the charioteer, Lord of all the mighty and wonderful

Yogas,

THH, TEL TTETYR0 &9 - HIS 930 WG] — means HIS Form that is utmost Supreme and
unique to HIMSELF,

I - FAgsae: TATET: AT SATHTE,- I S2THE — revealed to Arjuna who is the son of
T the sister of his father.
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7q Rfau-Rfe-Rfee-seere fsaer waf@q = €99 - That form is the abode of the entire

universe which is manifold and wonderful and rules over the entire world.
T AFTA: - The form that hides the Supreme nature of AgT#<r gf¥: is told such.

qTHTeST: - The AT because of which Krishna revealed HIS supreme form is known from
this.

HEANEAT: - The adjective g indicates being wonderful. That is most suited to qualify T
and that is explained as #ET=FIRIAT. The word =37 indicates that all other Yogas also that

are wonderful are also ruled over by HIM only. The meaning of the two words Rgr=Rr=<: and

g is explained as TEEAT ATLTA:.

TF-TETITEOE — Sloka says ¥ ®9 Z9TTHTE — in order to remove any doubts whether the form

shown is something different from HIS own form, bhashya is FTHTETIU F9H.

917 — The loving attachment responsible for revealing his nature is indicated as due to the

relation he had with Arjuna.

fAfaesraTae — The aspect of being the refuge of the entire universe is through &Y or the
essential nature and also through ﬁ?ﬂ'ﬂ%ﬁﬂﬁﬂr{ — HIS divine auspicious form. Meaning of

TeTHa is ATrSTIA — being the refuge.

Sloka 11.10, 11

T T -

And that is of this nature -

TR FATITHARCAALNH |
QAT feeam e 11 10 ||
e’ fRErrT |
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I AY IR e 1111 ||

EEED FHIITH Having many faces and eyes Wﬁ?ﬁ:’?ﬁ'ﬂr having sights that are manifold and

superlative 3 f3=aT9T9 having many supernatural ornaments f?:oqldchl'adlgti having many
supernatural weapons held high fia@Team=aza® wearing supernatural garlands and cloths
=TT being smeared with supernatural perfumes HaT=F9aH having all the wonders
a1+ not limited by place, time etc =@ @ having face in all directions of the world Za¥ (¥4

Z9raTHT) resplendent with brilliance, such wonderful form HE revealed.

[ FAATH, T — FATIA - ARG AAT IAHATIETR, (e — Frafevatiqy,
- R ATeR T AT |

&= means dazzling with brilliant form, SF=a¥ means being the refuge of the entire world due
to its existence at all three times that which cannot be thought of as limited by space or time,
feaqig@®, means facing in all directions, adorned with divine raiments, divine perfumes,
garlands, oranaments and weapons suitable to its unique form — Bhagavan revealed such form

of HIS.

FTFAFATITH — The e or manifold nature in &%, AT and 3T is through the variety in
the many classes or ST in each. The association of many a#s with several classes is taught

for meditation of =1 in the AFTHITELS.

FFHILAAIAH — The vision is manifold and outstanding. There is nothing that exceeds that

wonderful nature of that vision is the meaning.

éT:rF[ — This does not indicate SITa or class as in 24, TIT etc. That meaning is of no use in this
context. Here this word should be taken in the sense of ‘being associated with divine auspicious

form’. That is explained in bhashya as =ITadT=H. It is from the root [ Tl

F-aH — It is ST~ because it is the refuge of the entire world. The aspect of not being limited by

time or space happens through the essential nature and also through the divine auspicious form

— &7 and Qo%g*mﬁuaglu. A=A is in T=9. And because this word appears among the

attributes of the divine form of Lord, it applies to the divine form only. FsZaTgH{d TTHIH @fr. 11-
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20) is going to be told later by Arjuna. So it becomes clear that what is told as F¥HaTITHIAEATY,

9d and T are all applicable to the Form of Lord.

Here the FaT1aa is not to be understood as through s&Is[oTs because it is clearly stated as 3@

T Y where the SF=ITAITAIEFITT is told as an attribute of ST

These slokas are to be taken along with 9TTHT told the previous sloka.

Sloka 11.12
ATSATIATIRERT
I UF qauss et Aqamar fafims -

The same state of resplendent form that was taught previously with the word 37 is going to be

told with specific attributes.

The T4 with the next sloka which starts with 2= is told here. The meaning is that the

ATEaLA or brilliance that was told in previous sloka is incomaparable is going to be told now.
e gdaga=r wE=pragmT |
i3 AT: Fgeft a1 |TgraEaE qgren: 1112 ||

& In the sky Td&=&=a 9T: the brilliance of a thousand Suns TMq afe IfcordaT =41 if can arise
at the same time AT that brilliance T&T FgTcH: ATH: TgefT =1 might equal the resplendence of

that Paramatman.
o raffqeaael T & | A TE T |

This is told to explain the immeasurable nature of that Tejas or resplendence of Lord. That

means that form if of the nature of indestructible resplendence.

The Tejas of Bhagavan cannot be determined by saying g% - as this much only and to make

that clear bhashya is TsT®: AR HA@EELHTIH.
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Sloka 11.13
TS ST TTaAHTHAARET |
FYTLTSTET AR qrvgaaar 11 13 ||

TaT At the time, @ in that Vishwarupa, 3@<aeT 9TE¥ in the body of Paramatman who is the
Supreme God of even the Gods 4T TTaraA<h Fce STq the entire universe divided in many

many ways TH qTuee: Aq9Tq Arjuna saw existing in one part of Lord’s body.

Bhashya for this sloks is wonderful and runs like a gadya. What Arjuna saw is being explained
by Bhashyakarar and we can see that Bhashyakarar is also seeing. Because the sloka looks
very simple but the bhashya shows the wonderful nature of Krishna’s Vishwarupa. Every

attribute described here is most enjoyable.

ey, ReraearEaeR, R, MRy, Tasae sy o seeT Tfavsh — s
Rty Rfte EftdgTeemaat wigpat- (Rer=aRe Eruaeasd Raagaarts $re g
TRIIHCTHETNS THATEITHS Fod ST, ‘A Gaed THaT 91 99 Jaqad |' (10-8) 'g=T o FARASATH
g T 1" (10-19) 'SIGHTCHT J[ETheT FaaTerArea: I' (10-20) ‘srfecmmg fas:' (10-21)
TATAT, ' qafed famT aeama=war qa 9=’ (10-39) ‘Revamgiie Feaaswis fuaar s I (10-
42) TAAT ITAH; THETH — THIAEH, TIVSH: AIATATE- A -TEATTII (T8 I |

T FAAEATHIAER, - In that body of the God of Gods whose length and breadth has no end,
FqaTga<aF A, - having endless arms, stomachs, faces and eyes, sTaffAadasie, - having
immesurable resplendence, TRFAAfR=LNT, - equipped with divine weapons, =TI RE T
=T, - bedecked with countless divine ornaments most appropriate to itself, fRErATEIT=ER,
- adorned with divine garlands and raiments, fR= =9, - fragrant with divine perfumes,
FA=ATEAHTY, - being full of endless wonders, Faeaex = aiX — in that divine body of the God
of Gods,
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ST Tfawsh — divided in many ways, sig[Tfs fafaer A= Tafadggaesaemaxfe wipast - starting
with Chaturmukha Brahma and consisting of varied and wonderful group of enjoyers such as

Deva, Tiryak, Manushya, Sthavara etc.,

IR e FEHaTaTATad [Aaagaarie STREIT, WY TS s — being varied and
differentiated into places of experience, objects of experience, means of experience such as
Prithivi, Antariksha, Svarga, Paataala, Atala, Vitala, Sutala and others, THATeTHS Feel SR, -
the entire universe of the form of Prakruti and Purusha, taught starting with ‘318 T T~aT #:
Td wadd I' (10-8), ‘1 am the origin of everything and everything is made to function by ME’, ‘&=
¥ FAReAT fRrehiren : goaT: 1" (10-19) — | will teach you my auspicious vibhutis’, 'srgaTeT
TETheT gE[aTeIrea: I' (10-20) — Hey Arjuna, | am the Self and am existing in the heart of all
beings’ 'srfeca™THE fas:' (10-21) — | am Vishnu among the twelve Adityas, ST, - and
ending with, = aefea AT Ice=a==aAT @ =)’ (10-39) — there is no movable or immovable
being that does not have ME as the inner Self, ‘TrevagaE Feaamia Ry serq 1' (10-42) - |
exist as one part controlling and ruling over the entire world consisting of the sentient and non-
sentients, TR SRAH; - THEIH — THIAE, - as existing in one part of the body, qTvea:
AR -AH-qELA T[T fasa=rg]: 7799q — Arjuna beheld having been granted the divine eyes
by Bhagavan with HIS divine grace.

Sloka 11.14
Ta: ¥ Rerafasy g=amT aagE: |
wore fET <& FargyiereATad 11 14 ||

Td@: Then : &3 that Arjuna faEa=Ttae: being filled with amazement Z=THT experiencing
horripilation all over due to joy =& AT YT prostrated to Krishna flat on ground like a falling
stick FaTeyTer: sraTId spoke with folded hands.

Tq: G AGTEAET FAET ST FLghasIT ATING Feoed TaAAd 9
AP AT AT R TIR[INTY) 3 goeaT faenaTfaer gedmT fAET qveaq T Farsyer: srarad |
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Tq: ST AETEAE Foaed ST Taaghade Srsavd - Then Arjuna, having seen the Lord, who
with one small part of his body supports the entire world full of marvels

FA TAA AR T AT AT HITURURTY 39 g5eaT and who makes everything function

and is associated with most wonderful infinite groups of qualities such as ST and others,

RrerarfasT geimT fAET gveaq wore - was filled with amazement and had horripilation due to
excess joy and having prostrated head to heel like a stick as said st=rfeaa 7ig Few aharfas
Ao TUEA

Faryfer: IWTHA - folded his hands and spoke thus.

The Advaita bhashya by Sri Brahmanandagiri also known as Venkatanatha is like this: T& gezar

TR aTE-arA - isdAaT e Higcml seyafa gauggeaaanaTg — a9 3 | Jar
AT FIreaaTiasT T et atehd: | SR aIveaTE gad:’ hd seaar efegfaadie:,
T & AT FAET YO FaTsyier: G |

Sloka 11.15

AT AT
AT TATEAT o9 ag AATEqAT SATAATASTH |

FETOTHIST e e aaiqar a1 15 ||

%@ O Lord, & 27 in your body 3T all the gods TT and in the same way FaTq ATATE= the
entire gamut of beings T and Chaturmukha Brahma FHATHA 24 and Ishvara who abides
by Brahma’s wishes a1 *&d1= and all sages f&=T= 3= and divine serpents T9ATHY |
behold.

I qq I AT G TLITH; TAT G ATOALASTOT HAT, TAT TG00 - TIH@H AVSTIRT e, ToT 9
FAATAEY - FHATHN T[T Reraw $of, T sraferd; qom Iaffrga gaiq =i, sem =
T fHTEHTEI aT |
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O Lord, | behold in your body all the gods. And | am seeing all all groups of living beings and
Chaturkumha, the ruler of the Cosmic Egg, and Isha or Rudra who abides by the wishes or
order of Chaturmukha Brahma who is seated on the Lotus and all seers along with the foremost
devarshis, and serpents such as the glowing Vasuki, Takshaka and others. | am seeing all of

them.

Z9rq and FHATHAEIH — These are not taken as qualifying SZ[T9TH. They apply to Rudra. FHATHA-
¥ — One who abides by Kamalasana who is the brahma seated on Louts. Srimad Bhagavata
says %% HHTIAT 4T &1 A[TOTHTE: (9T, 11-19-18). Brahma and Rudra told here are those

responsible for creation and destruction.

In other bhashyas, it is commented as TATTH T AT FFAATHAES T[0T F7HE — they do not

give the meaning of Rudra for 4T but chaturmukha who rules over everyone. In one bhashya

Ao by Sri Purushottama, ¢ AigTead is told but for FRATEE TSI F&ToTH. Our

Bhashya is unique in interpreting this sloka.

Sloka 11.16

TR TR TLATH T FAATSAaEIH |
AT | Wed T qAeqariad TearH ferasa< ffeasw 116 ||

I ATgaLar=9 Having many arms, stomachs, mouths and eyes, ¥d=a&4 having infinite
forms T T4a: 93T such form of your | dehold all around. f3#3*a% O Ruler of the World,
=7 One who has the entire world as body, FT=d T¢ITH | see no end to your form T T (<

T and do not see the beginning of your form #& 7 and do not see the middle too.

TR TEELAFAAT AAAEY @l gaq: T, fordeax - fraer Rge:; frasT - g, 7@ &g
A, AA: TG F A 7 W&, T I: T (S 7 AT |

| behold you everywhere having many arms, stomachs, mouths and eyes and having infinite

form. @353 — O ruler of the Universe, fa*a&7 — One who has the entire universe as his body,
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because you are 37+ — the reason why you are infinite, for that same reason | do not see your

end or middle or beginning.

We have to note again the anvaya of g4d: here - If it is FadIsA=a&qH — If the anvaya is such,
the word #aa: would be of no use as TH=7 is already told. If the anvaya is taken as #3d:
7997 then it would be proper for having got fe=r=&[q. So Bhashya is gad: T¢ITH.

f3°9% — This is the cause of being fa*a=7 and so explained as fFea+s A==, A o fif¥ is one

who pervades and controls the body.

T T 749 — It does not mean that it is not visible even if present. Because Arjuna has f&&r
=& and so it is because there is no end or beginning or middle to Lord’s form. This is also

known from fasa%=1. So T919: and FTd: the absence of 31T, ¢ and 1= is meant.

Veda says feraasreaa faeaar qar faeaar geq 3a eeaaedrd |, Ty IvHgdl Haleai
AFAAHAAAETH, THH, AA-a=TH. Everything is in it — IW AT TEATIIAET steqva qoTRd
IATARE AT gAT=-="ETgHT | And such wonderful form of Bhagavan cannot be understood or

proved through logic — Vishnu Purana says sI==caT: @7 I ATAT: T qT o1 TTe1A,

Kathopanishat says =T @& Afa<Ta3T etc. Such is the wonderful form of Lord which Arjuna

Saw.

Sloka 11.17
At wiee = faror = astrafy sdaraaaa |
AT @t gITed FHAT ST aaTa T 1 17 ||

fLifes Adorning the crown, i adorning the mace, =30t = and the discus, STTfeY like of
heap of blaze, FadT ZITaHA= shining everywhere, FR-Tq g% one whose body is such that
one cannot see all parts of the body FraTaT=IH who is blazing like the burning fire and sun,
FIHAT who is indefinable T T93Tf® | behold such form of yours.
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IS gaar ffawed aReaTq g AT A staRd @t ke wiee =t =7 veafi
| beholdyou, a heap of brilliance, one who is shining forth on all sides, is impossible of being

seen from whichever side, is radiant like the blazing fire and Sun, one who is indefinable and

adorns the crown, mace, discus.

The bhashya follows Iuereq-31=#% for fA=T9 and not 9T&#A. The mula sloka starts with Fffes
fa etc while bhashya starts with ?ﬁﬁ'{'rf?r:r This also shows Bhashkarar clearly seeing what
Arjuna saw because he is describing in the same order. That is indicated by Swamy Deshikan

as ITATITIFT — the order in which it was perceived.

JSTETIAM — This was what was visible first — a heap of radiance. That indicates the essential

nature of &fH.

{enN

Tqaqr diteA-aq — Means the radiance was all pervading. As told in FSTIHY — &7 WTHET HaT93

ety (%5.5-15).

TH=ATq g+ rEaH — This indicates all parts of the divine auspicious form of Lord. Whichever part
one wanted to see in that ﬁ?&’%‘*ﬁlﬁﬂg it was not possible to see is the bhava.

ATATR ¥ — The reason why Lord’s it became possible to see the fezragw@aw® is told
thus. [T means o5 of the form of rays. What was told as =ife#+H first indicates Fa=aTv.

Here the reason why it could be seen is told. So there is no T%f<r. Because of this HIS form

was AT A IeaH.

m— It was not possible to determine as ‘£<§°I'<°| and =TT ‘it is like this or it is this much only’.
By these, in a normal way how can one perceive is told as 3T#¥ @TH. @ refers to Krishna

being seen by Arjuna and the extraordinary form that was seen which has no limits is told as

TTHT.

N

it srfas =30t = — Though | am seeing a form that was never seen earlier, | am able to
identify you with your unique marks such as extraordinary ornaments and weapons such as
e, 7T and =% etc. fFIe is ITE for all other groups of ornaments. The crown is of two

types T and F0eaT and among them &1 is superior and what is worn by the superior
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ones. So that indicates HIS g% here. I is ITA& for the hosts of weapons and

especially indicates the FZsI= =1« which is unique to Bhagavan. He is called <.

This is like how Magha kavi describes the descending of Narada. He says first what was seen

was THGHEasaAq giaqol: Tacadl &Td, ad: TR AaTaarsad, EfEywaas et &7y

T¥e Teaaie. Like that here Bhashyakarar explains how Arjuna saw Lord — first he saw a
TSI, then HAAT SITHET THAAT g, AT, IHIH and then fRdiTes T
EIERIEY

LS

Sloka 11.18
@ TCH dfederq @we s w1 femae |
AT ATTTEHIET GaTawed TET Aqr #1118 ||

@ You are 3@ what is to be realised by mumukshus T¥H 31&77H that Supreme immutable
Brahman & fa*3&x For this world 9% fS&T+ & you are the supreme support. @ =73 You are
imperishable. arrad g+ AT The protector of eternal Dharma. @& d9Ta+: T&9: You are the

sanaatana purusha ¥ ®d: that is what | believe.

Uty g e Aty (| 9. 1-1-4) sy aRkasraar Ak v e @ wa | s e
Rem - e seg T @ UF; @ S — AR IaE T I Ifawad & a9 0
U7 FAQT AGTATH | ATATLHET A Reaer afewer enfer gaatffs: sear: @q @ T |
TATAT: & TN JAT A A2 TN W’ (&.31. 3-12-7) "Ireds &’ (4. S. 3-2-8) Ty 3fa:
ATIYRY: &H TF 3 A 74 - ATq: | Igpeiaers: @ TEd: TIH1 arearehar 7T 3o |

SufAwe, g A= afeaadr (7. 3. 1-1-4) Tanfey afkasraar RidE oy stek @/ @@ - You are the
Supreme Akshara as taught by Upanishats to be realized in contexts such as g fa=r afea=t and

others.

seg foraew 9 R - forae seq TXHTeT@: @ TF - You are only the supreme locus or

substratum or support for this world.
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@H FAT: — FIALRA:; TETEAT AN ABHIH & o TF T 4T HAfdsd - You are
imperishable. You remain immutable with whatever is your essential nature, your attributes and

your sovereignty, with the same nature, attributes and glory all the time.

ATATEHIET raaed ey afewen gHer TaaTiisy: saqi: @H TF AT - You are protector of

the eternal vaidika dharma through your manifestations such as Krishnaavatara and others.

ATA: & T 7T § 'ISTgH (2N AGAH’ (.31, 3-12-7) "9 2o’ (. 3. 3-2-8) Taaiey sfaa:
FATATYEY: @ UF 3 § 74 - A1q: | IgFATdaeh: @ Tavd: I araarehdar 747 53¥: - | believe
you are the sanaatana purusha. | realized that you are the sanaatana purusha eulogized in
shrutis such as ‘I know this great Purusha’, ‘The purusha who is higher than the high’ and
others. | have realized that you who are the gem among the Yadu clan haven been perceived

by me directly as of this nature — that is the meaning.

Sutiue, ‘5 @@ afeqa’ (4. 3. 1-1-4) sATRY dfaaeaadr Aies =waH ey @H ua — Swamy

Deshika says — FETHTEEATd TaH HA&T-ATQqeA-AAT-HATATIRTS eea: HUSHITHURTS THITIH
— in the explanation for 3TfAww. This is as addressed in the Upanishats such as 21 921 a7
TEATHIENTET (. 1-1-5), TAET AT T&qTET AT T qATAaHET faear faga: (3.3-8-9) and so on.

Two vidyas are to be known — one is the intellectual knowledge or foundational knowledge and
the other is TXTfa=IT — which is spiritual experience. And both are needed and told as afzdsy.
The a1 AT obtained through study of Vedas and other works is also very necessary as
without that one cannot know what to experience. But that alone is not the ultimate. It is told as
FTra=T does not mean lower but foundational. With that only one can proceed to next level

and realize 77T,

fersarer u 99 - This is as per what is told in pramanas such as faeEs FaTgT o7 (7.3.).
That word === is explained as A= sfea =i Fam™H and T2 Fa™H means T 1T
fRremeaTg 9 Agm™H. The word T2H differentiates Bhagavan from Jivatman. This aspect is found

N
o

in FIETATh ITTTT — AETAT: TATHHAE AT TATHTAT: TO7 SAqT: (F. 3-9). Just as in a chariot the

circumference is placed on the spokes and the spokes on the nave, similarly these objects are

placed on the chetanas (told as SsITHTATs here) and the chetanas are placed on Paramatman
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told as STT here. & T YTUT U THATCHT AR ISILISHA:, T AIRATA: UT ARSI TF H99: etc.
And the fact that there is no one else supporting HIM is made clear in bhashya as TTHTITIIT:.

Upanishat says ST €% THT: T4T: TSIT: FEIAAT: IAST:.

=79 - In Mundakopanishat it is said — @& TN THeTedt=q €T (. 1-1-6) and
Mahanarayana says Sq~aH=3% Ffa3] (AEEA). =T means among the essential nature,

attributes etc. something gets changed or destroyed sometime — Ta=eT [oTeT farwae a1 TaT

FATTq T=q (e A3 | qaTseqe ] qredicataeiuaraaaersad =ad — the word =33 which is not

specifically qualified is explained thus. So it is not mere =T not changing like Jivatman and

that is made clear in bhashya as @ 3= — FA(EA:; TFAEUT AT[ON AZHTH & dF TF &I
TIaT AFTdIH. For S9a+ there is Ta&UTaTY — it keeps undergoing changes — prakruti becomes
mahat, mahat modified into ahankaara and so on. For =d+ there is contraction or expansion in
his attributive consciousness or H@=T but for Paramatman there is no @& of any type

anytime. So HE is 3199,

The word fa93 told in bhashya means e, If it is taken to mean both the vibhutis, then it

should be understood as that which does not undergo change in its substantive nature.

ATATIHIET — It is explained as aq Wa: AT and the cause of that eternity or &rade is
fReamrgad explained as araaed [eaer afesen a6, What ever is known from @& and

o, Bhagavan protects them through HIS divine manifestations. It is said FTXTIT: ATEqEFITET
(9.4, 336-5). They all mean the special dharma which is afaeer.

T =Ty — This means this is known from <27 and 9TTH.

Bhashyakarar quotes two pramans mentioning T&W - "3@TgHd T&4 AEFaH (.31, 3-12-7) "TRIea<

TEH AT (. 3. 3-2-8) — By these, the SuT#a@ and YT are indicated. By the word 3= other

pramanas such as J97e¥ T%9 9% T4 (4. 1-2-13) and others are understood.

The word @ATa explains the meaning of T as in AT ATHHA 5.

The bhashya Iggaaa®: @H T 9q: indicates @RI ITHHHTH=E T TATTH-AHTL-TTATS:, AT T

=T Ta T T - MR LRI, TATTARE AT YRE [fg@rq — That is, the word @ indicates
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the form that Arjuna saw with his normal eyes before he saw the fa*a=q. The rest are about
Bhagavan’s faa%7 after Lord granted him the divine sight. These are some wonderful
explanations of Bhashyakarar — they are called T@=1Hs of our bhashya. We can find many such

explanations which are very contextual and very apt.

Hd: - Arjuna is not telling that it is his view but means that he has understood or known so. That
is explained in bhashya as Td:.. The word ®#d: which is in general sense is now culminating in

direct vivid perception of Lord — explained in bhashya as ZaTHT STATERAT HAT TT:.

Brahmanandagiribhashya says — TaTard HTaH AT HATATRALTAT GaA AT Hg{ey 3o d
ForaH | TETH Uaead R T Jgd @A FEdr 99 S 3o |

Sloka 11.19

FATRAEAT AR IH FA-AATE TIAGIAA |
AT @& Sragarerae ] easrar fafag a1 19 ||

FATIR-TeaT=aq One who has no beginning or middle or end, s =aa = has unlimited valour
a4t innumerable shoulders TTAEAA having the Sun and Moon as eyes FHgaTaaFIR
having mouth like raging fire =& fa# TarasraT T9=d scorching this entire world with tejas =t

79T | am seeing you as such.

FATRAEATAH — ARAATANRAH | AA-AAAH — AAATARITAAAS A, dAersa: Taeam: |
FETERTALT Aaeaag A RedsEr R sorf: | sAvaaTgy - SHeRTaTg; Qs yasiAm:;
TAAATERTIRAFATH | AR - 1R T 7 THTRAATFAAAT | JATL AT
THERIR FaATor gfa 791 | IFRwdar sgeaeErie i yar:; <&ife sfar« Reay safaad
THefea 7 R’ (11-36) i @ v | Saganeras - SEasemaad SgRrauEasy |
ST fasae 58 quea - AT T EAaTHe; SRt qorET e 5E auw @ 99l - g
AT U, 996 SATUTCH, a6 TLATRARH, 9967 Ggai<H, IR Aar-anRs,

AR AT TANAeaag T TR ATATRUTH Tad: | T Reaeg sMeheis Fq?
T STTRI - THEHTA HICTILT AATIRATNG FEAH IKAT ARG, AL TARATISAITET:,
T THEA q@ AAIH 31 o 7 fade: |
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TR — AfeHeATa<igad — Means without beginning or middle or end. F=IATAw —

A ARTTA I dH — one whose valour is of unlimited excellence; Fdsrsa: yasiATd: — The word
¥ is indicative of all other attributes. sFafTiI FMaCadNTerRdasET Afaeg s — An
abode of unsurpassable knowledge, strength, sovereignty, valour, power, brilliance is the
meaning. AFIITEH — AHEAIATEH; - Infinite arms — means one who has innumerable arms.
qIsfa yeetame: - this is also for illustration. SFIATEIXATEaFATISHH — means one who has infinite
arms, stomachs, feet, months etc. STIREAR - A TFAG T TATRIATILHIATTH — means one
whose all eyes are pleasant like the moon and burning like the Sun. IATI ATHATT THEHITE
FAT I 4TS - being pleasant and gracing the Gods who do salutations etc. to HIM |
AFRTEAT SRTeETRIA T TaT9: — showing anger towards asuras and rakshasas who are
opposed to Gods. ‘Terifdy sfrarf™ fRenr gafea o aaeaf~a = Rggam:n’ (11-36) s R awwa - ltis

going to be told as The demons run helter skelter with fear and the group of siddhas prostrate to

HIM. SHgaTeraes - YoIaHTeaadad aarqiura#a¥ — having mouth appropriate for destruction

like the fire raging at the time of dissolution. TadsET fara¥ 38 TU=H - AST: TUTATATHH; The
word Tejas here means the power capable of vanquishing others. T3+ dwET faraw 38 qua=

@7 9971 - | behold you, who with your radiance, are scorching this entire world. Tasg Tae1
I, - Being thus, the creator of everything, ¥3&T ST, - the support of everything, Fa&T
TeTRAATH, - the ruler of everyone, ¥ |€gaiH, -the destroyer of everything, STHTIIRIATI[I-
¥, - an ocean of immeasurable attributes such as ST and others, sTfeweaTaRaT -
without beginning, middle or end, Taafe=aag — possessing such divine body, @@t T a8
AT 339 — | behold you with my eyes as taught.

Twiea feeaeg ssieies FI9? — In one divine body how can many stomachs etc be present?
TIH STTRI - THEATA HICTILT SAATIIHATING SEAH IKAT TANRAIEUI:, - this is how it
becomes reasonable — above one hip portion which is of infinite proportion, many stomach and
others were extending as told, 3ersy I fkafe=aar=T:, - and below the hip portion also divine feet
extended as taught; T T&fea" T@ F=ga¥ 3fad o 7 fa<rer: — and in each face a pair of eyes. This

way there is no contradiction.
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seTraHeaT=aq — What is negated here is not something different from s1f, & and s1=d. That
would be opposed to what Bhagavan said SR sfaae 7ed wargas(q (10-32) and gATRS

e F AT UF 7 (10-20). So bhashya is sfeweaa<iza q. What was told earlier as 7Ted

wed T WT%JT (11-16) is about essential nature. And what is told here is concerning
Bhagavan’s faemaeTafairg. So there is no gafrary. Or they can also be explained thus — In
T 7 HeF 7 qAeqare® modifications of the form of creation, sustenance and destruction are
negated and here what is negated is their cause. OR, it can also be taken to mean Bhagavan’s
form as FTATTHATHEaar. It is said in Vishnu Purana sT@ maT=hrer: (.9, 1-2-26) — the enernity

of the vibhuti =TT is intended.

srvaaTgH — Earlier it was told T=#aTga< — the arms are many was told. Now the word ==
shows they are innumerable. So there is no Ttk Hence bhashya is EHEITaTEH.

N

Qﬁ?rqﬁﬁﬂ'{— The eyes of Lord are not metaphorically told as sun and moon. That is because in
HIS Vishvarupa there exist innumerable eys and such metaphor does not fit into the context.
What is intended here is FHTeRT that is similarity in some attribute. It is also not meant that
some eyes are like the Sun and some like moon. So the meaning is that all eyes had #Ta= —
similarity in quality with Sun and the moon. Then if a doubt is raised as how can at the same
time opposite qualities of Sun being fierce and Moon being pleasant exist in the same eye to
which it is explained as that happens with respect to Gods and with respect demons at the

same time.

TEd T4 HETH, aed T, a7 TATHARH, Fae Hga i, AT i aio-aneH,

AEHAT A Gaq Uaaiasdag @i ATl AT a4 — This sentence explains that what
was heard earlier through Krishna’s teaching is the form perceived directly with the divine eyes

granted to Arjuna.

What was told as 374 a1ga¥ I+ earlier — there the manifold nature is told of the parts of
the body only and so the 9 or Form is one only. Earlier and later also what is talked about is
about one body only. Even what is told as 797 & q72f ®9T{0r cannot be taken to mean many
bodies. If that was so, it would have been 3= faUgH but that is not how it is told. And in case of
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many bodies, there is no need to even say many arms, many stomachs etc. as it would have
been understood. And one cannot argue that a form with many stomachs is not taught in
ra=g e as that 9= is not fully applicable here. Even what was seen by Narada and others
told there is not seen here. The fa*3=7 seens by each person is different. 7T¥& and others saw
different kinds of HIS form. So just as in Bhagavan’s incarnations such as #fta<1g, *figfFe and
others there is variety in form, colour, arms and so on, even in the faWg of fa*a&T as per the
pramanas the variety has to be accepted. So just as a tree which has several branches is still
known as single tree because the stem is one, here also the Ffea9T or hip which is not told to

be many is taken as one and so one form is to be understood. All these are indicated in the

words of the sloka itself is indicated in bhashya by the word =eTifea 3%1e%:, f&=aaraT: in bhashya.

Sri Brahmanandagiribhashya quotes several shruti pramanas here. He says Sg[@@ = gq4d
TEHELT T, SATRHEATAH — ATRTEeavTas Ao, 2amer e fford: (7.41.). For
A I — FAsoTi e A0 T = (Fed. 2-2-24-1), da=aqarg etc — Fraqareea Fradmar (&,
T.). AT — FAT: GF TSI (T.H.), STHGATATFAH — HETGeg AT and e faeatag

TIeaH — I GAEqITT doTHE.

Sloka 11.20
T @ T5AT IqTeT: (g T TATAAT WaTH S o1rg —

Arjuna says, having seen such wonderful form of yours, all the Gods and others and myself too

have become very frightened.
TEYdH @™ — Means you who are having such frightful form.

According to the usage Y=aT9IaH, the word @1 has to be understood as people. So sr@aTHT
has Za1@x:. And the bhashya 312 = is as per what is going to be told later FseaT AT=T: T=ATAT:

TATEH.
Irarg R ey f§ = @da R qat: |
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AT FIHT JATH A4 T wgrea 1120 ||

" O Mahatman, W‘{fﬁaﬁ: #=a¥ all the space between the dyuloka and antarikshaloka
faersT |AT: and all the directions T@3T T =ATH are pervaded by YOU alone. T8 SIgHdH 3T 38
&9 gt2aT Having seen such wonderful and frightening form of yours @& 7=9aH all the
people of three categories — those who are favourable, who are opposed and who are

disinterested are all frightened.

Ferea: gREftersed ST STRAATT STEEaATT o AT TG | ATATIIEIAT: v - AAHIL:,
FfeRe T T wvr: fasfRa | a9 sy sraerer: Rersy w4t @@T TR =ATAT: | gIEET e €9 W
TT 3T - ATATATH ATATH AATHAH AT I T T FoaT Aehad AR - TERGEAT ANy F[Tie
AR ARG - ae-Teay TG R eaersd qiHad 99 ToA IaH — A= aH | AT -
IR | TAu 7 seer 39 Rrarsaey aremerraras et =95y swrear @y | i
T A2 AT Trad a9 TRIRIGH; T 339 S=A - 'TSEATRIA I Ta8 Ahad ToA I AgIeAT
T

Feres: gREfterse s IHT STRTATTH STEETATHT o AIHET Ta=dT — The AT and TRETISS are

both indicative of all worlds above and worlds below.

TATIINSAT: SAFALH - AAHIL:, ATH FaHQ G @reht: fasfeT — And =73 means space where all

the worlds exist.

e W Fah1eT: feersTr @at: @AT Wb ATAT: — This entire space and all quarters are all pervaded

by you alone.

ToLAT AT I I T TTH — means AT AEH AAAH Afd [ T T4 goaT — having
seen this most marvelous and most frightening form of yours which is extends to infinite
proportions =4 TATIGH - means TERGEAT ANTAY SR I FgoriRgeead-aea-Teey
TAGAT RANEACTEY A4 T4 TATATH — Aq=asia¥ — the three worlds are frightened that

means among all the gods right from Brahma, the group of piturs, siddhas, gandharvas,
yakshas, rakshasas who have come desiring to witness the war, and of three categories namely
those who are opposed, those who are favourable and those who are neither interested nor

opposed or neutral, all those belonging to these three categories are all extremely frightened.
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AT - ATR=e=@Agd - O Mahatman — means one whose functions of the mind are limitless.

TAYT AT e 39 Framsasy areerETyH Qe 9g7: waraar <99 - This also shows that
Bhagavan granted the divine sight which is the means to perceive HIS form which is an abode

to the entire world to all of them also.

e =fd 9?2 — And why did Bhagavan grant them such divine sight? s &8 |5

TeRAGH; - To reveal to Arjuna the entirety of Bhagavan’s sovereignty.

A T I - "TRATHA TG TS AFAG TAAT A i — That is why he says thus - O
mahatma, beholding this marvelous and frightful form of yours, all the people are extremely

frightened.

¥ A-a<H - If the meaning is taken as ‘space in-between’, it will limit its scope as other things
gets eliminated. So it is commented as ==14T:. In which space the upper and lower worlds
exist, all that space is pervaded by HIM alone is the bhaava. And that happens due to the
extraordinary powers of Bhagavan. That means the general rule that two things cannot exist at

the same place at the same time does not apply to Bhagavan’s pervasion.

TZATEd ®O3 d98H — This is explained as FAwar@EEd =99, So this AT or pervasion is

not FA&TATI but EF=ATIH - the pervasion of HIS form as told.

AT JATAH — This is a significant explanation in our bhashya. Here %=1 does not mean
the three worlds. Because in that case, the aspect ofSl@Tfﬁ?lT[ cannot be explained. And instead
of interpreting the world =T as beings in a secondary sense, the meaning of S is more
appropriate in the primary sense itself. And people are of three categories — friends, those who
are antagonistic and those who are unconcerned or disinterested. All there categories of people
have assembled there in order to witness this great war. And since it is about people in all
worlds, 3aT8<s and others are also included in bhashya. In that AsIs or humans are not

mentioned as they did not get to see the fa*a%7 of Bhagavan.

And to the objection that how can gods and others see the Vishvarupa as Arjuna only got

fe=r=51H as told, the answer is explained in bhashya as ST ¥ 94 T AT
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Sloka 11.21
seft 1§ & geagem fRrafea Fglar: sreyer ot |
T IqARaT A N IgasaT: Tt @i egiars: Toharts: 11 21 ||

ST gXa=HT: These groups of gods @T faerf~a 2 do do enter into you, is it not? Ff=rq «fia:
EIREEE 11"31'%1' some being scared, pray to you with folded hands. H%ﬁfﬁm The groups of
great seers and siddhas Taf¥d Tt chanting ‘svasti’ TowaTTsT: TfAf: @t Tqat=a eulogise you

with appropriate powerful prayers.

Y qREET: IFET: @ Frarsaq ey graae: @Edd et | oy ua g af s o
AT o qF JTHTC AT AT TTRIAT: TARATIV SAEATIO FTRATI IOTFes - IFTAT | I
weivEeET: fgaem: 7 qea-amareataT: @it fd St qorartsn: swraegear: wgfaf: wat
|

Y GREET: IFET: @ Fraraw sy geaae: @@y faerfea — These groups of superior gods

move close to you being filled with joy on seeing you, the supporter of the entire universe.

AY TF =g i SUH A I d 7 T A A SaT: T @A STty Jrame
Turf=T - SFTA=T — Among them only some being extremely frightened on seeing your extremely

scary and most marvelous form, utter sentences of the form of prayers according to their

knowledge with folded hands.

A wEfeHT: RgEeT: 7 TEawE-arreaias: @iRa 3o STar At Saagear: wqiaf:
Tgaf=a — Other groups of great seers and siddhas, who are knowledgeable about the lower and
higher orders of reality, uttering the word ‘svasti’ eulogise you with hymns of praise that are

appropriate to the Supreme Person.

qLATHT: SeT: @7 faerfea — The word faerfea does not mean withdrawal or 81X because it is
used along with g and such words. So this indicates FHT-THA=I-HaTIF1T - service of the
form of moving close to Lord. And moving close to Bhagavan is not for distruction. That is

indicated in bhashya as g=a=: @@H¥ faert=q. This is also different from what is going to be
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told later about entering HIS mouth. Here another point Swamy Deshika points out — it is said in
sloka *f=rgraT: about those who are afraid to approach Bhagavan and nothing is said
specifically about those who desire to approach Bhagavan, that is indicated by IcF®T: - and so

bhashya explains as Brahma and others approaching Bhagavan for performing #=T.

Y UF (=g AT SUH AT AT T qT ATHILH SAATHT HIAT: TTFAT: TAATAT T (e TTI07 AT

[N [N
HITed = 3FTLATd

HT=rgrdaT: - The cause of fear is Bhagavan’s marvelous and scary form. They prayed to Lord as
per what was perceived by them. The groups of Agfts and #Fs recited with appropriate
prayers is explained as FAATATIH. And the bhashya GRCES %h'%_d' means they are a special
category of Gods.

e igEsHT: - The groups of AEMTs or great seers are the groups consisting of 9T and others.
frgs are 9%, A& and others. And because they are #igfUs they pray with TsFaeqIds.

Tafeq T — This is the F=wTaTemas done by great devotees who pray as f5rd @ queiare. Or
as it is said - when a servant devoted to the Master sees the Master, the first word to be told is
Tafed. Then the prayers eulogizing the greatness of Master’s qualities follow. TTsFe means
AT Hasa¥caris #4. The prayers are true based on valid means and about Bhagavan’s
being the Supreme ruler and other attributes. That is explained in bhashya as Wﬂ'ﬁr

Sloka 11.22
TETIRAT F9aT T = 91eaT: fr3sPBET aeasrsaars |
TR IR AgaeHT: dew @t Afewarga a9 1 22 ||

#aTfecaT: Eleven Rudras and Twelve Adityas, 384 eight Vasus, AITeaT: the sadhyas, fasasta=r
Vishve devatas and Ashwini devatas, F&a=T the groups of Maruts, =9 Pitrus, T7&& JEATHX
ﬁmﬁﬁ: groups of Gandharvas, Yakshas, Asuras and Siddhas, I = 94 all of them IEEZEIEES
being wonderstruck =T #Y&r=1 behold you.
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FoT: - faT:, Seawnr R fRaw (@ . 1-3-10) 3 ofa: | Ta 99 faewas sroem: @t few -
FSHYT: means Pitrus or manes as per shruti pramana '&sAsHIT {2 faa<:'. All of them are

beholding you with amazement.

Because the word & is used while telling about the various classes of gods, ZTH4T: is

interpreted as Pitrus.
Sloka 11.23

&Y Hg TgATATH HETATE! Sgegedrad |
TR TGRETHUAT §oaT AT TAATETATRH 11 23 ||

HegTaTer Hey Mahaabaahu, a@‘cﬁﬁﬁ? having many faces and eyes, 9Ig aTg=aTs and many arms,
thighs and feet, aIg=¥ many stomachs, ag=gr#<1< and being fierce with many large protruding

teeth @ ¥gq & this mighty form of yours 32T having seen FTT: TT 37§ T=ATIAT: all the people

told earlier and myself are extremely scared.

e STl srftefraomeT AT gEieT: TRgeTgReaereT: BifduT: o w7 o 7 a9 ey fgu
9 o4 A1 SATAAT WaATH: |

Having seen this form which is most terrifying with many protruding teeth, all the three
categories of people told earlier who are favourable, antagonistic and unconcerned including

myself are greatly terrified.

In the previous sloka the fact of being wonderstruck was told. Now the aspect of all getting

scared is being told.
AT - The meaning is same as what was told earlier and so bhashya is TAT<hT: ATT:.
T3H 2399 — The word =39 applies to the form and 399 indicates the various modes or THTs.

TATIAT: - Here T is not in the sense of negation like the usage &I, =77 etc. Here it
indicates the Tt of =79 — that is excessive fear. That is told in bhashya as 1. Meaning of
4T is =ferar: or WI4T: - shaken or scared.
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Sloka 11.24

TTG SRAAFAUH ATAAA S AT |
gear g @t weatararet gid 7 iy s = s 11 24 ||

9799 One who has touched the divine Vaikuntha, =T¥ has divine radiance, s¥#avt of many
colours, FATAT having mouths open widely, Zratfaema«= having broad blazing eyes @t gtzar
having seen you who are such, T fIAT=a<reAT my mind is filled with fear. fa=T Hey Vishnu, gfd

7 f3=21f% | am unable to support myself ¢/ = and do not have peace of mind too.

AV:QI53:, "TIE TH AW (AT, 1-2) 'sriecmavf qae: & (4. S. 3-8, T4 . 3-13-1) 'srawaqeq
T TH (. 2-6-25-5) AT JTEq: TN AW (Fead. 8-9-17-7) Tanieyiafg-
BrRrFEdT-weHaT, gfaEe THiaaa [T T aaiaele, FAeT ArHIadT TH: T
T a9, TEgREn el R S (11-20) 3 @icharq o | So et S
Aafasmeas @t geaT AR UdT — SwaHiqaT: gid 7 e - e g 7 99,
AR 7 o 7 @9 fAreonr — srioe | ey, STaad A= 7 @t geear affEa-
Hataaay sTgA e T Tar g |

TV:QT61:, "TIE TH AT (AT, 1-2) "srfecaaot qae: 9w (. 8. 3-8, I, . 3-13-1)
"TAAHE ;I (T, 2-6-25-5) "I TEATeqe: IRH AT (Faw0 81911717) sanfegafg-
BrRErTFEda-aHaTHT, - The word 3: here means 5= or the Supreme Akasha
paramapada which is superior to and different from the Prakruti Mandala made of Satva, Rajas
and Tamas and well established in shrutis ‘In that Parama Vyoma which is imperishable’, ‘He
who has the hue of Aditya and beyond Tamo loka which is prakruti mandala’, ‘One who resides
in the world beyond the Rajo loka or prakruti mandala’, ‘He who is the ruler of the Supreme

Heaven’ and so on.

giase THfiawae (TUeT F qaiaere, FEET AraIqdT T9: T 3fq 99719, - because
Bhagavan is addressed as 7W: ¥’ — as HE is the support of everything including the Reality
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of Matter which is ever changing and the individual selves existing in all states such as baddha,

mukta or jagrat, svapna and so on.

Iy R REEaR i§ S (11-20) 3 q@i<hearq 9 - This is how it is because it was told

earlier as ‘the entire space of dyuloka and prithivi loka is pervaded’.

A SAAFHAV ATAT STHfALTAAS @t go2aT - Having seen you who is radiant, are multi-
coloured, have your mouth wide open, have broad eyes which are burning bright, having seen

such form of yours

TATAATALCHT — FAATHIGHAT: g T AT - Ig6T g T AW; A= =T o &H 7 99 — | am
extremely scared inside and cannot support by body and do not have peace of mind and other

organs also.

Ao — =fa | geenfay Sy stfaenE =7 @& geeat TiRe-gatagar ATgafesd: 9 9arH
@Y — Hey Vishno, the All Pervading, beholding you the pervading everything, of incomparable
magnitude, most marvelous, most terrifying, all my limbs are weakened and organs are

agitated. That is the meaning.

T ¥ — Bhashya quotes several shruti pramanas which show that the words which are
synonymous with akasha mean paramapada. Here the word 79 similarly means paramapada
and not the well known akasha or sky which is in prakruti mandala. It is also not like the word
akasha which means ﬂ?vrqa‘w‘% or primordial matter as used in Gargi vidya. Because this is the
abode for even the reality of matter which is ever changing. The same is told here also as
Teded ST FeeH (11-7) and Igag=q@iior (11-6) etc. It is also told here that it pervades the well

known ATH and IFEETAE as ATATIIEOATRERAY (11-20). So when this @& which is told as

the support for everything such as ‘:@% =W etc. is said to touch THH it has to be taken to

mean touching TZ¥9%. This also shows there is no TA%fth. So it can be known that this farsa=a

was pervading everything except fReafaqfa.
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TATAAT=ATHT — Here the word ST=a¥TcdT means T or mind. With respect to sI==¥, A4 is
deeper. And T=It3a does not indicate any attribute of F@=a®q. So bhashya is AT HTTHAT:.
The aspect of superimposing == on mind which is 3=+ indicates the greatness of fear.

Though fa=erss here is AT — indicates name, it is more useful to interpret it according to

context and hence =T is the bhashya.

ATTHTI means FETIRHATIN,

Sloka 11.25

IPTHTATI o F @I TIAT FTATAAAIAT |
e 7 9 77 9 7 o weEfiE S swrfRETy 1 25 ||

T TPTHRLTAT FTATAAEAAT @I Your mouths which are fierce with protruding teeth and like
the blaze that arises during dissolution 35234 just by seeing them f2erT T ST | have totally lost
the sense of direction — | don’'t know where to go. /% = 7 9 | do not feel comfortable or happy.

99 O Lord of Devas SRTIT=raTH the support of all worlds T#T= do grace me.

FIAHATAG] TAGGIR TIATH ATAII" T F@T goear fem 7 S g@ 9 T a9 | Swrat [am,
AL - FETATH ST AT TAAGEL T T T A | AT I TFHTA TaT WATHH, TAT FF 394 |

TIAHRATAG] TAGGIX TIAT SATTHOr T @I goaT e T T & 7 7 99 — Having seen
your mouths which are most fierce and engaged in devouring everything like the blazing fire that

exists at the end of a Yuga, | have totally lost the sense of direction and am not at peace either.

STAT RETE, 99 - ST ST 1Y qXHAg < |47 Tia J&@=t 99 — O Lord who is the abode
to all the worlds, O Lord of Devas — means Supreme Lord of even g{@sg] and others who are

Rulers, be gracious unto me.

YT 3T WA T WATHH, TAT $€ 504: — That means please do whatever makes me attain my

earlier original state.
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While Vishvarupi Bhagavan'’s all parts were fierce, the mouths were most frightful is told here.

And Arjuna pleads Bhagavan to grace HIM as he was extremely scared.

99T — In order to show that Arjuna had the vivid perception of Bhagavan’s Supreme Lordship
which was taught to him as told in T 937 A%< (4. 6-7) and such shrutis, bhashya
explains this word as FE[TEFTH SaXT0TT (0 937 A<, That shows Arjuna’s feeling that when
such powerful Gods as Chaturmukha Brahma and others are not able to see your terrifying

form, how can | who is so lowly compared to them.

And Arjuna praying to Lord as YHT= does not indicate that Bhagavan was angry with him. So
that is very well explained in bhashya as T9Tg Y&Hd AT AATH TIAT F=.

Sloka 11.26, 11.27
ATSATAATIHT

Td q9€T Sq: SR faTgiie 28t arfart TSav=asET safRaamEt araargren Aty
AIITASTAT = SAGLIATAT TN STATAAL TG T T HICSTATI G SUATHIE | § F 917
TEq: ATATISH Gad AT Arede UF et aate i ardrgrai=re STEgH dAanTad
ForETEAsa fIs3w T&[uT I99 38 AT -

Td q9€T STq: EEarerfaggie 97 — Thus revealing the aspect of HIS wonderful nature

which is that the entire universe is dependant on HIM for existence and functioning,

greaTeefy — Bhagavan Krishna who was now the charioteer of Arjuna,

TTAT=HGAT Aq AT FTArgront AT srgufas™T = it - all those of belonging to
the side of gaXTy¥ and who were of demonic nature and were present in the guise of Kings and

also those of demonis nature who had joined the side of If&Ifsy,

T AT EqHAG T4 T HISTATI qro 1T I — how Lord would achieve the

reduction of STTX by destroying all of them - which being HIS desire would be achieved by
HIMSELF - Lord revealed to Arjuna.
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T qTT S9Tad: SgaTias q9°ad qrerrehed — And that Arjuna beholding directly Bhagavan’s act of

creation and others which show HIS Supreme Sovereignty,
Jfeae ta wrafa @@t s — In that Bhagavan only who is the inner controller of everything,

AT ITHFH FAAETTH A9 — The destruction (or withdrawal unto HIMSELF) of the sons
and others belonging to ga<Tg, even though not happened yet,

ForETEAea fIsie T§NT 999 3¢ a9 — Beholding all that through the divine sight granted by

Bhagavan’s grace, spoke thus.

The sTsaTaaT<aT indicates the HZRTI and the reason for the teachings in the next five slokas
starting with st 7197,

I Il'rﬁﬁ'crﬁr — This is W3T9T's sankalpa and shows that it is going to happen exactly like this. To
remind the cause of #$%<T which is {ATaq, Bhagavan revealed HIS fierce form. That also

helps in encouraging Arjuna to engage in war.

Some may doubt whether the aspect of all those assembled there were entering into
Bhagavan’s mouth is some form of magic or 3=a<Tet etc. That is removed in bhashya as ¥ =
aTef: 993 in ATt — he actually saw it in front of him. When the act of creation etc are
possible to reveal, showing Arjuna the act of those on the side to gd<Tg being destroyed was no
big feat is the bhava. AS it is going to be told later & FHTIITY TaisRr @4 (11-40), Bhagavan
who has everything as HIS body and is ¥ca8g%eq etc is only the sole cause of destruction of all
those on the side of gaXT¥ and others. Bhagavan who withdraws unto HIM everything in a form
that is not visible to others is the ultimate cause of destruction. The arrows etc of Arjuna and

others which are seen to destroy are only incidental is the bhaava.

Y 99 gaUgE T 9 ggaramuraaeH: | (T — S F @t griage 14)
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HTSAY T AT TEEAS T JTEegeE: 1 26 ||
FHATOT O <A1 FAerfea SpmhareTi= A=t |
FIfaeaT seMTaRy avgea=y FfvTdwTHTS: 1127 ||

ALTgET TAT: o7 79 All these 101 sons of Dhrutarashtra, STsAT ZTT: §aYT: T4T 4T Bhishma,
Drona and this Karna who is the son of charioteer @<': srafaaTer G54 | — along with the groups

of all kings FEAE: ATT ATeRET: T and along with chief warriors from our side, FgTHTTAT

TATART o FFATIOr eaeqror: ferfea are entering in a hurry into your mouths which are fierce with
protruding fangs and are generating terror. FUAT=ALY H=q [A«4T: Having got caught in between
your teeth some FfUT: ITHTEAT: HE9AT are seen with their heads being crushed into powder.

I ATSEET TAT: GEATET: T4 SSHT S0 A Fie, qeaefid: safAueeg: 9 ey afy
FPg Trerged: qg TTATIT SPTHRA (A AATTHRT e Ferarior fammer faerfea | o SR i
ST YT FAeT: Hg99=d |

T AT AT: FATUATET: g9 WISHT FIT: FALA: F0r, - Duryodhana and other sons of ga<Tg,

Bhishma, Drona and Karna who is §aq= (son of charioteer)

Faaeftd: saRTTaE: 99 e A% F2g Treged: 98 - they along with all the groups of

kings belonging to their side and also some chief warriors from our side,

AT SPTRUAT HATHHRTI qF geATior fa=ermar faerf=a — are entering your months which are

fierce with protruding fangs and generating terror, in a hurry to get destroyed

T g AU STATST: IAATALY [A9T: €399 — and there some are seen caught in between

teeth with their heads crushed to powder.

Because it is said 9 SFHE: AT JTHE:, AFHITAESH: is pertaining to the opposite side can

be known. This is told in bhashya as Tc7efta:.
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The bhashya %219 for Pandava’s paksha indicates their side was not completely destroyed.

That can be known from sloka which says &4 for opposite side and for his side, e

aTHII: - They are hurrying — indicates that all their acts such as getting ready for war etc are
all to get killed. So Bhagavan did not destroy them but they entered themselves HIS mouth is

the bhaava.

frerfea — They entered into Bhagavan’s mouths — is not for protection but to get destroyed which

is told in bhashya as fa=arm.

= — Means in the sons of dhrutarashtras and others on their side. Or it can mean in the

mouths.

Sloka 11.28, 29

AT TLAT TEATSFIAT: FHFAATHHET FaTT |

TIT Ty e frerfea aemvafasaaf=T 128 ||
TIT W Saee qae: faerfea Ao aggE: |

T ATer fAerfea AT qETfe q=ETor aygas: 1029 ||

ARIAT T84 JAFLART: Many floods of rivers THEHa ATHI@T: 79T 3af+=d the way they flow always
towards an ocean, 9T in the same way 3| ATATFAILT: these warriors of this world sffasaertea
= FATior f3erfea are entering into your mouths which are ablaze.

=T Insects which fall into fire FZaRT: with increased speed SEHsaa ATATT TATALT the
way they enter into burning fire to get destroyed, @99 in the same way THZAT: T AT people
of this world also with increased speed @& a=F={or AT fA9rfea enter you mouths to get

destroyed.

T TSTATRT Tgal ALI=TH SFTATRT: THFH 39, TEHSaAqTH 39 o AT, TF FEA1100 ATHAsaerteaq
TEIH T @LHTUT ArcAren e |
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T TSIAIHT Sgal A4 Sqaarar: 4= 39 — This collection of kings, just as the floods of rivers
enter the ocean, TEIHSaA-H 39 T AAHT: just as fire-flies fall into blazing fire, T& FFFATIor
stwfasaaf=a - blazing mouths of yours Taa% Ta @A - by themselves being in great hurry

e faerf=T — enter to get themselves destroyed.

Two 3ET=ds or comparisons are given in these two slokas. Many aspects are indicated in these
comparisons: One is as told by T@ZHTUT: in previous sloka, that they destroyed by their own acts,
secondly all getting merged into one and that one entity having the common form appropriate to

the destruction of everything. All these are indicated in these comparisons here.
TLATFATT: - This word in forst sloka excludes TT7Eas. So bhashya is T TTSIe ;.
SFANT: - Is explained as SFYATET: - the word 3TT: indicates that entity which has speed.

qagT: - This word has several meanings but what is appropriate here is 2T<THT: as indicated in

bhashya.

gfyfasasttea — Though this word comes in first sloka here, it is explained as associated with the
SaagETd and hence comes in explanation of second sloka as @@ FFTIOT SAfSEsae .

The two examples given here indicate some special aspects. In the case of the floods of rivers,
they cannot opt not to go and get merged in the ocean. But in their case there is no change in
the nature of the substance which is water as the water particles of a river remain even after
merging with the sea. But they lose their name and form. After merging with the sea, they are
not called as Ganga river or Yamuna river etc. They given up name and form but their essential
nature remains without getting destroyed or modified. It is still called water only though not a

river.

In the case of the shalabha insect or firefly (which gets attracted to fire and falls into it), they can
decide not to go and fall into fire but do not do so. They go by themselves and fall into fire and

get destroyed and become ash. They lose their nature and are called as different substance.
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T TF ALHTUT SATHATLTT faerfea - The word ST has to be understood properly here.
There is no destruction for 3 as it is nitya. But what is told as =141 for Atman here is not being
able to attain the true state of existence which is Fa=aTfasia which happens in moksha.

Attaining the undesired state which is against its true nature is told as ATHAT here.

Sloka 11.30

AT THATT: FHRTY A HT T Sa ot |
ISR SRTCHAIH, STHEaa T Saateq f&asorr 11 30 ||

3o Hey Vishnu, 93T @119 groups of all kings Sa@fg: @& with you blazing mouths FH+=aTg

TEHTE: devouring from all sides STrg® you are licking them up. T 3UT: 9TE: Your fiery rays of

radiance TTITH: 3MTA being filled with brilliance SRTE™RI a4t~ are scorching the entire world

completely.

TS I THAAT S T&: THAT: DTG qg A e ATSYTieh AT T T: dg FATY
| T SATAEIRT HTET - IQHA: AT - ThI: THTL: ST FHIH AT a9 =7 |

TSR GHIT Sad g aa4: TEAT: — The entirety of the collections of kings swallowing with

your blazing mouths,

FIIAI A AT RIH SNIYETe ATgd IA: [7: Age FUTY — with extreme anger, you are licking

up your lips which are drenched with their blood again and again with your tongue.

T AT HTET - TWHI: ASTTH: - TIHTT: THTL: ST THAH AT Ta9f=a — Your most fierce rays

are scorching the world filling it completely with their brilliance.

TIIH LA ATHATIT frerf=a - Was told in bhashya of previous sloka, does it mean
Bhagavan has nothing to do with this act of destruction? That is answered as ﬁﬁ%ﬁ - you are
licking them up again and again. And the cause of such destruction is the karmas of the
respective beings. Getting angered with their karmas, Bhagavan does such destruction and

such acts.
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AU — means all those who have assembled there to engage in the war.

ATH:, TSI - There is no repetition here — T@=f<F. That is indicated in bhashya — 9T is

commented as T9HT: and TSN as T THT.

Jaufed — It was scorching everything — even Brahma and others felt inteolarable heat is the

bhaava.

Sloka 11.31

AT A & WATTAIT THIEY O I99< TS |
gt swavaaTery T R semert @@ wgeg i 31 ||

SUET: 94T F: Who are you having this most fierce form? # st Tell me. 3@a¥ O Lord, who

is superior to all Goda, T F: 37¥q salutations to you. #ig Be pleased. 3= wavd fA=TqH T=a11H |

would like to know you who is the aadipurusha. @@ Y3t 7 fg IS | am unable to know this

act of yours.

TSI (1114) i a9 Tad FAxggper arereng Tifa+ waar Mg tad gear
AT T2 sfarsgas | srfdeiET: it s &+ ygw:? 3 o a1 =t | a9 sfnat
TGRT T AW | TAG AT F | THISET I 3qaL THIE - TH: T e Ta< | TF HigH, AT AT
T GgqEH ATASFAH A SHFAT TTTAETH 9T |

TeATETHSEA (1114) 3 T T At arereng TiRiaw waaT — By you who were prayed to
as ‘reveal yourself to me completely’ in order to perceive directly your unchallenged

sovereignty,

R Tad Tetaar stfaeneas 339 sfassad - you started revealing your supreme

sovereignty and this most fierce form was manifested by you.

ATAIIET: T 7GT? Who are you of such most terrifying form? & &g Yg<1:? — What do you

intend to do?
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TR wawd ATTH F==H — | would like to know you. T sTfSrat wgR¥ 7 ST - | do not know your
desired action now. TAg STEATR # - Please do tell me. THISE] I IqaX THIS - TH: d ST daa< —

Salutations be unto you, O Lord of everything, be pleased.

T FgH T ATHATA T gg €0 MTASHad] 3 SFaT yqe&a= 99 — Telling me that - in order
to carry out this action, with this intention, this form of destruction was manifested, please reveal

youself in a pleasing form also.

Arjuna was terrified at the fierce form of Krishna and could not sustain himself. Arjuna prayed

Krishna ZeHTeHTH=3a9 where =17 is explained by Bhashyakarar as #<7H — so he prayed

Krishna to reveal HIS complete form. Accordingly Krishna revealed HIS fierce form also. Then
Arjuna wants to know the purpose of revealing such fierce form and prays Lord to be in his

earlier pleasant form.

Arjuna does not know the intention of Bhagavan in revealing such terrifying form to his devotee.
So the question FT 7aT? Who are you? — does not relate to Krishna’s essential nature or
names etc. Those are well known to Arjuna through Krishna’s teachings and also through

HTETEhTL.

7 2 St @@ Y tae — This also indicates that Arjuna wants to know the intention of
Bhagavan. That is indicated as & &g ¥3d:? In bhashya.

947 — This means Bhagavan is superior to Brahma, Rudra and all other gods also. So only

thing we can do is prostrate to you. Salutation to you, be pleased.

The T9&HTT done by Arjuna here as THISE] o — does not indicate sharanagati but it is the natural

reaction of one who is subservient towards the Master. In stfggex @f2aT it is said — F=a=7:

TRHIIHT YT F7AT SIAT: | Avg-AqaT ATAIsT 7 YA gaF: (52-7). It is the natural behavior and

not for any gain. It is the dharma of one who is ST and not done for any benefit.

7#i — The request here is for Bhagavan to get back to HIS pleasant form. This is also told later

as a9 ¥ 359 =94 (11-45).
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Sloka 11.32
ATSATAATIRET -

ArErqaTEeaTia L fsdad efaaT wadl SREaTEsh F: ATwE:? 3 IEr swrar arfarh:
AT, 3E - AR 3T A S agTHEy 9% T [Hgeqd Tgq U9 T99: 3 AT
T TSR, TSATIT T o STSTAGH 31 |

mfraaTeaeaTia T fasdsaet gsiaaT wadT — Due to excess love towards me who have taken

refuge in you, you started to reveal your Supreme Sovereignty
TREITESHIR F: ATHTT:? - and what is the intention behind revealing such fierce form?

i 78T wRET arefari: ST oE — Having been asked thus, Bhagavan who is now the

charioteer to Partha tells HIS intention.

TR fAAT Y gy SRpE 1AW TsTereh g 18H T Y9 3Q A9 7/ S qTash:
— Without any action or effort from Arjuna, | am only engaged in destroying the entire collection

of kings here such as the sons of Dhrutarashtra and others — to make known that | have taken

this fierce form.

TSI = g SSIAH 3 — And the intention to make that known is to make Arjuna engage

in the war.

This sTaaTi#T gives the summary of three slokas starting with FTATSER ATweATH.

ArtrqaTEeATia L — Arjuna feels it is not correct for Krishna to reveal such frightening form. The
reason for Bhagavan to reveal HIS f#3*3 to Arjuna is stf2raarerearia<s — overflowing love
without seeing any defect and so showing such terrifying form and make Arjuna extremely

frightened is not proper is the bhaava.

www.sadagopan.org Page 48 of 89



qTaT=IN 34T — But Krishna's intention was to show that without any effort from Arjuna, all are

going to be destroyed. That is indicated in this part of bhashya.

This will be told in more detail on following slokas.

ST

FIATSTEH AFATFATG! AFIATRLAE T |

FAsT @t 7 wisatea o Asaferar: yetery arEm: 1 32 ||

ArwATFA One who puts an end the world 33 has grown into this fierce form FTaTs#F | am
only that kaalaatmaka. @19 All the warriors and others who have assembled here FHTE(H =8
wgT: | am now starting to act for their destruction. ST In the armies of enemies I T

Fgf2erdT: all the warriors who are present 19 Fdsf0 @1 7 wiawafea all of them will not live even if

you are not there.

Ferafar Tt i Fver:; Tt AR ST AR AT O 378 TRTTF ST
TIET TSV TATEH - ATTHEAT HedH 38 I SARH | T HedheTg T am i aif -
I FAST T ATIRTGET: T TR T Faieera Areqr:, 7 7 sfasateq - Rt

FAA TR 3 FT:; - FTT means FEATT one who counts. TFET ATATTTAETAT TSTATHIATH
FYLEET A — having counted the end of the lives of all the collections of kings including the

sons of Dhrutarashtra,

AT TRTF TS TSI TSTA 1T THTRUH - AT HgqH 8 g Afed - having manifested
with this fierceful form | have now begun to destroy the hosts of kings standing in fron of them

only.
AT AeHFHTg UF @R Fd oI — So due to my willing only, even without you — means
@R s — even without your effort,

T GTATETAET: T TAAHY & SATEAAT AT, T §9 1 wiasai=q - Aageafq - all these warriors
who are present in the armies of your enemies, all of them will not live — means they will be

destroyed.

www.sadagopan.org Page 49 of 89



FT: - This does not mean here time indication — such as T, §gd, #2117 etc. Here Bhagavan

has to be thought of as ITHTHT who is the inner self or F=qATIH of T, or as per ATHHTT —

FAATT TfA FT: etc. or Bhagavan who is associated with the FTATISHTH Z=dT who does STHETT.
These are told in Brahmasutras in Sez9TorT{&r2ur, SrshTeramoriaors etc. And the IRl which
is Tty T =i #Te: - has to be taken in all these interpretations. So bhashya mentions that

first.

FTATSEH AHATFA — Fvds mantras show this aspect:
In one mantra it says — F¥&T FEAT 70T 3 TATE F 7 T3¢0 FATTLATH |
In the next mantra it says — SFATEH STRE: 7977 7T T forsaT SATaT ety |ear |

AT AT TR FEATed AEf<r qaqT &I |(8th mandala) The word =T means | am crushing
the worlds to powder. That is what Bhagavan says here FTATsEH AT TFd.

H’q'lg?f[ﬂ[ — This also does not mean just collecting or grouping etc. It is also not mere killing. That

is whay bhashya is FHTEGH — sT¥H@a+ H=qH. Standing right in front of them and killing. That

also means mere presence of Krishna in front of them is enough to destroy them.

F st @T - Vishnu Purana says — A9Ha ST (8 9218 9 FATd T: | TEATIEET9 AT
Samtaea<: (4.9, 5-22-15). For one who does creation and dissolution of entire world by mere
willing, how much effort is needed to destroy the enemies after all? It is very very meager is the
bhaava. So the basic thing is that Arjuna has to do his duty which is engaging in dharma
yuddha. He has been given the ‘individual freedom’ for acting thus. But he alone, even if he
acts, cannot achieve it without Bhagavan’s grace. So individual freedom and divine grace are
both there. Bhagavan gives freedom to beings to act as per shastra. Every being knows that
they are doing something right or wrong and have to decide themselves what to do. Bhagavan
helps that to be taken to completion. Here Bhagavan is telling Arjuna that HE sankalpa is
already there and Arjuna has to do his duty of engaging in war. Even if Arjuna is not there, the

time of all those warriors has come to an end and they cannot live one second beyond what is
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granted as Bhagavan'’s calculcations never go wrong. This will also be explained more in further

slokas.

Sloka 11.33

TERTAHS FLMT THE AT Trsed TSd 999G |
73T Rgar: @ae A w1 gerart=e 0 33 ||

TEHT For that reason, &@H 3" you get up. NEG fSreaT 79r: = Havingyou're your enemies,

attain fame. ¥95 TS99 {g&a Enjoy the prosperous kingdom. Td All these TaHa T4 fAgar:
have been already killed by me. F=a&T= Hey Arjuna who is savyasaachi, =T 93 you

become merely an instrument.

TEATY ¥ a1 T T IS, T o rear 7en aawes, o Tsd 9 99& {95 | 797 0 T
FATITHT: Ga9 T fAgar: - g Ay, & g awt g7+ A wa; 79 gt aefeerrhar
W9 | T, T GHAT (. 9T, 1-1-22) FAT SR THGTAT, AT AT FX07 TAAAIRL:
FEAT Ay g T |

TETY @ A1 9T IE1a 3R — IRrg means get up for war against your enemies, a1 &3 foreaT

9T € — having won over the enemies, attain fame.

g+ T4 7 99& 4559 — Enjoy the righteous kingdom as much as you want.

HAT TF TF FATILET: G49 U [gar: - ga fafagser:, - All these who have sinned have already

been killed by me — means have been ordered for destruction.
@ g A9 g+ AR w4; - You become mere instrument in their killing.

AT gAHTET SRATIEATH AT 99 — means for all those who are going to be destroyed, you take

the place of a weapon.

AT, " THAT(GT. 9T, 1-1.22) AT a8 o Toq9T=, G4 AT FX0r IEAHAIH:
FXgAT gy a7 T — Hey Arjuna who is well known as Savyasachin. The root ¥= has the

meaning of enjoining. Savya means left. One who can mount and shoot an arrow even with his
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left hand is savyasachin. That means one who is capable of waging war using bow and arrow

even with left hand.

Here Arjuna may ask a question — if they cannot live even without my effort, whay are you
motivating me to engage in that war? The answer is given here. | am making you, who is my

dear devotee, to engage in this war so that you can win the war and attain fame, kingdom etc.

Bhashya Fama<rdT: shows that Bhagavan does not have any defect of the nature of partialty or
cruelty — J9FT or fr‘EI'U'éT Because they have sinned, they are being punished.

T@Ha fAgat: - Is this not against what is S@&1? Seen directly by Arjuna? If they have already
been killed, =T & would not be appropriate. So bhashya explains this as g« fa==hT: -

Paramatman has willed that they be destroyed.

fAfH === - Shows that Arjuna by himself cannot do killing etc. The word AT limits JTerm== for
Arjuna. SIEITIREATHIAT 99 — It is not the weapon such as arrow, itself that kills but the warrior who
uses it to kill. This indicates that 9Tem= is to the warrior who uses the weapon and not the

weapon itself.

TerET= — This shows Arjuna has the extraordinary capability to wage this war. He can shoot

the arrow even with left hand.

It also means that Bhagavan has graced him with such capability in order to use Arjuna in the

act of gaTaaL.

Sloka 11.34
FIof 7 fied o STaEel T FF qurEe v |
HAT AT S(Tg AT ATAST: JLAET AT T q9aT 11 34 ||

73T gatq Already killed by ME 197 = +fie# = S/a@= =1 v Drona, Bhishma, Jayadratha, Karna

TAT ST ITe AT A9 and also other important warriors @ STfg you win over. T=9&a Engage in
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war. AT =T do not be depressed or feel sad. FT@T Y07 AT you will win over your

enemies.

FIH IR FATILTIT AT TF g ARG & Sfg, & g7T: | T & J7e 9 T A1
TR w9 gsarta? 3 a1 SRSt - I SfReT emTerd =@ are@eT Sevd= 9 97 =91 FAT: |
Tq: T FATIET: HIAT TF g AfAger: | rar et geaea | Tor auar Sarfe - Isaf@ | 7 gawi
FE AN | A g I TF F¥Ia T |

FITH SRR FATILrETAT AT TF g fAfAg<he & &fg, & g=4m: — Drona, Bhishma, Karna and

others, because of having sinned, who have been assigned or ordered to be destroyed by ME

only, you win over them — means you kill them.

AT & S7E T AT AT ARTEer F9 gAsara? fa A1 =1 s - Do not feel distressed

thinking ‘how can | kill these Gurus and others who are deeply attached to enjoyments?’

T STRET HTeHAT Fee@g HIEUAA 9 97 9T FAT: — That means do not feel sad about them
with the fear of the wrong thought of thinking Dharma as Adharma and due to attachment

towards relatives and compassion.

Tq: T FATIET: HAT TF g4+ AHIHT: — Because they have committed sins, they have been
assigned by ME only to be killed.

srar fRfders=t gea&a — So engage in war without any doubt.

T gIAT ST — SIST & — You will become one who has won over enemies — means you will

win over them.

T TAWT T8 JHEARIE: | ST g 51T TF 999 379: — There is no scent of cruelty in killing them. On

the other hand, you will attain victory only.

T WToHHe g9 — Arjuna had expressed his fear earlier. Krishna gives the answer to that here.
& 7Y AITETHT — These are the reasons why he had gHTgH W, F=g#g, and FT=0F. As Sri

Alavandar says ‘T AR E0I-gHTIHIATHAH | T8 T2 9T ATETaa<er a8 . Krishna tells

Arjuna that he does not have to fear that Drona and others are impossible to win over and in a
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war, winning or losing is not definite and so on, he need fear about these. because victory is
decided for Arjuna and Drona and others are destined to die as Krishna has already willed so.

This is told as T&a%F AT,
Krishna says it would not lead to cruelty — so he says AT =f2rsT:.

@1 — One should not be cruel to those who are favourable but not towards enemies is the

bhaava.

Sloka 11.35

I IaT

Ta=gcdl a9+ HaeT Faryreraqar: e |
TAEFAT T TATE FOU T, Sasfia: qorey 11 35 ||

e Uqq a9+ 4T Having heard these words of Krishna, et Arjuna Faregfer: with folded
hands aTHT: trembling F07 & T F9EFAT havind done obeisance again and again Hasfia:
and extremely frightened Yo+ prostrating in reverence 9T&aH 31Tg spoke with choked voice.
TAq AAqATEHTSTA: HAEET T AT A9 : TR THEF Hrasiiq: stfasfia: q&: d T Farsyfer:
auAT: R TreE g |

Having heard these words of Krishna who is an ocean of compassion towards those who have

taken refuge in HIM, Arjuna did salutation to HIM and being extremely frightened again he

prostrated to Krishna and folded his hands and trembling all over, spoke thus with choked voice.

It is said here that Arjuna did namaskara twice. On hearing Krishna’s words, he prostrated not
knowing what to do. And after that, being terrified, he prostrated again before starting to speak

out what he wanted to say.

FrfraaTeeasad; - Krishna revealed HIS most wonderful divine form to Arjuna just because
Arjuna desired to see that. In the same way, he expressed HIS intention also due to

compassion. These are indicated as fAAaTceITAL.
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919 - HE is known as %919 because HE protects Brahma and Isha (rudra) and because he

withdraws the birth-death cycle of those who surrender unto HIM, he is known as FoT.

7Y — Arjuna is known as &Y - giving great prominence to his crown because he head
became blessed being decorated with that crown due to bowing down at the divine feet of
Bhagavan Krishna. It is said in Srimadbhagavata 9T: 9% Tg [ [e[gH AGTHTSA T THHTEH
(9T. 2-3-21) - If one does not bow down to Mukunda, the head which is known as ITHTET even

if it is decorated with a huge crown etc. it would become mere dead weight. Bhagavan’s divine

feet are those TUTd-H-fa Ie-TITraavaTATAT ERTfod-watra-Rrg-arareiaa: - His divine lotus feet
are filled with the sweet honey flowing from the garlands of Mandara flower that are decorating

the crowns of gods who prostrate at HIS feet.

Sloka 11.36

A AT

T gHHST T ThIAT SRR ST Sad 7 |

ife ot fesnsata a9 Tweaf~a = g 136 ||

glﬁ%ﬁﬂ Hey Krishna =11 all these are very proper only. ST All the good natured ones
assembled here T wfieat ‘:l?{mﬁ are overjoyed on praying to you. 3I<sad 7 They get devotion

towards you. TeAf&r sfiar= f2em g=fea The demonic ones run helter skelter being terrified. @@=
fﬁm: Fueated All the groups of siddhas prostrate unto you.

T — T | IS TS, JERGEAT ARTAH AAT-aaTeerd fRgaer e fehsr-fhqearas g,
TR @ TP AqAHT 9 T 99 TS, TSI T | I F @1 FTrT ity sfar=
a1 Rer: weater | 99 RigEe: - RgraggeasT: Taetea 7 | 95 Taq a9 I 39 JaEr aw e |

T — IHH — T means it is very appropriate.
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Ig TAE JEIRGHAT ANTTH AAT-Sa e gaefa=ma fF=<-fhqearfas swrq, - This world — means
all those assembled here such as the entirety of gods, gandharvas, siddhas, yaksha, kinnaras,

kimpurushas etc who have come to witness the war,

TEHETIN AT TIFH TR 99 Thicd! g9 Tgsa1d — Having seen you who is the Supreme Lord

with your divine grace and praying to you, they all are overjoyed,
Iq<Sad 7 - They also get loving devotion towards you.

I = @ FarT ite iar @&t fer: ssaf=a — And all the demons run helter skelter in all

directions being terrified on seeing you.

T4 RgET: - RgreggaesT: aaeafea 7 — All the hosts of siddhas and others who are favourable

prostrate unto you.

qg UAq 99 A Sid @U a5+ — That all these reactions are appropriate is the meaning as
relating to M which was told first.

=T g9 — This sloka is well known as seen in fS=I[T¥ and such stotras found in Garuda
Purana. Sri Brahmanandagiri says it is a well known mantra in =& and the different ways of

TR - putting this mantra to practice is told in his own work F=ETTHeTHTE.

S9Tq - This does not mean worlds here but the collection of those who have come there to

witness the battle.

qgmﬁ — Indicates the joy seen and felt just like when one feels on seeing a guest who is very

dear.
F%sad — This indicates the love of a father towards son. So there is no repetition T%f<F.

AT - The gods and asuras saw the vishvarupa. The very sight was terrifying to asuras.
That they saw is told earlier Yere @t (11-22) for both Gods and demons.

Sloka 11.37 - First half
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ATSATAATIHT -
IAAT TF STITEA -
That appropriateness only is being justified.

FEATY O T A AT T Sg[uiseatias | (first half of sloka)

#ZTeH O Great one, T the most exalted one, T TsTT #ATTEF o to you who is the cause of

even chaturmukha Brahma #F&AT T 99 for what reason do they not prostrate unto you?

HARTHT d - T T FA: - Rvamrvien sifer sfegams 5, Rvarsiiea: Feamg gar: 7 a9e5: - O
Mahatman, Great One, @ means to you, who are the Supreme one, Sg[T: means even for
Hiranyagarbha, you who are the prime creator of even Hiranyagarbha, for what reason do

hiranyagarbha and others do not prostrate unto you?

Arjuna starts to praise Lord now after knowing the wonderful nature and attributes of Bhagavan.

These slokas contain all the teachings of Vedanta.
a — Meaning taken here is T¥IH — in chaturthi vibhakti

O — Though the word g is used in several senses, here the aspect of everyone prostrating

unto Bhagavan is proper as per context and so g2 is the meaning taken.

amfes= — Since many Hiranyagrabhas are present, a doubt may arise here whether Bhagavan is
the cause of the later Hiranyagarbhas. To clear that bhashya says fa=1. Here the word &g
indicates efficient cause a0 and the word =% indicates material cause — SITETHHTI,
e also indicates there is no other cause — FRUT-A UL as told T=T THHA 31 AHIT — HE
does not have any cause. HE is aTfaadT. It is said in AATPEdLI=YG - AT @M1 T99H IEaH
fersaterT w=r a8y | REvaTs A= 9d 7 A7 AT AAT 999 . AT T egtia @ v T
T TR aE (%)

A\ is told in Bruhadaranyaka as 3+ a%9T: ST %% TS THT AT etc. ¥& means

TS,
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Sloka 37 - second half

A AT SEITHEATE @R gagaca? Iq |1 37 || (second half)

Sloka 38 (first half)

@ATIRRE: TEW: QT @aed fasae o e | (first half of 38t sloka)

a9=a O Lord who is not limited by place, time or substance a4 the Lord of Gods SWT=rate who
has the entire world as resting place ¥ &Y you are jeevatma-tatva or the reality of Individual
Self q T8 I whatever is existing in the for of effect and in the causal form T<aZH that which
is superior to those two which is the muktaatma-tatva — the reality of liberated selves, @¥ that is
also you only. 3224 you are the primeval cause T=9: you are known by the word purusha

JT9T: you are the oldest one. Wﬁwmﬁm you are the supreme support of this world.

A AT SITAATH TH T A&H, T & 31 31eH, sharera<ad | ' Srad fBaq ar Gty (+6.
1-2-18) AT fATEET SfareT 8 7 e | 9 19q F & UF - Ge0=gsaMIQs HIARTITHTET
Fafead TFHfad<ad, ATATIAATTETIT FATaCS TogeaM{Qs, TIToddT FILUTTEIH TTFR M8 o
@H T | L I - TEAT TFA: THAGEIE: T SHaTce: T3 - J79q Tehreada<a Iq, g A9 &H 7T
|

A @ Afeea: O T, T o7 foraeq wX e - Fefraa @fa e it @ o e o1
Rreme; Fraer RiOOEsr STaaT TATTRE: & UF 5 |

AT AL AT TH T HETH, T & 3 37e77H, Sfarewa<as - O Ananta, the Lord of Gods,

devesha, who have this world as resting place, you are only akshara. Whatever does not perish

is akshara — that is the principle of individual selves.

S B ar At (. 1-2-18) safegfaf@ar strareat iR 7 &< - The Individual self well
established in the shruti as ‘This one of the nature of consciousness is not born, nor does he

die’ (3. 2-18) is the one who does not perish.
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g A A G UF - Ao QS HAFILITET SqTerd THaawad, - You only are ¥ and €.
That means what is denoted by the words &q and &g namely the principle of matter which

exists in the causal state and the state of effects.

AHEY AMRETAT FATae gegea a8 — what is denoted as |9 in the state of effect and having

the division of name and form,

TR AAT FILUTIEI TGRS 8 9 ¥ T — and what is denoted by the word 34 in the

causal state being undifferentiated into name and form, all that is you only.

T IQ - TEAT T TRIQEeIeg: = strarea:— And compared to that Prakruti and the Jivatman

who is related to the Prakruti, that which is superior to both these,

UL - A {hTHaE Iq, A A9 &H Ta — which is superior — means the other reality of the
Liberated Selves, that is also you only.

A @ Afeea: T T, T 7 foraeq aX e - Fefraa @fa e st @ o e o1
R, - For that reason you are the #Tfee@, T€W and 1. You are 9% R9T™¥ — means

because the entire world is resting in you, you are the supreme support of this world.

Rraer SOCaeT AT IRHTHTOE: @H T 5@ — That means to the world which is the body,
you are the supreme support being the 3TH or Self.

A 9T STTIETT — Shruti says 98 ATHHA @], SFITETH is one of the meanings of AT

9Teq — AT 39 I7 9.

@HEH — This was already told in 18" sloka @@eH T7H Afed=aH (11-18). So here it is more
appropriate to take it with a different meaning. And since T<I<H is told, the words 7&1T and <9
have to be interpreted in the sense of 7a¥a<d. So the words 1 and 19 are taken to mean

s~ and 31&1T is interpreted as [Ta 1< SftateT and so bhashya is T &I & ST,

Jivatma is eternal as said in Brahmasutra 9TcAT #[d: fAcrcarg ar+#a.. He has substantive

consciousness which is essential nature and attributive consciousness. In his essential nature
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or =T he does not change anytime. But his attributive consciousness or &/H¥dsT= undergoes

contraction and expansion.

g3Hqq — The effect is denoted by the word # and the cause as JHd. Shruti says JH&T TaHT
AT, TAT F Famad. The Brahmasutra SEETTRLT AT = g0 AT euTd I<h: Aearairyg (2-

1-18) establishes it is called 35 in the causal state as there was no division into name and

form. 78T is FEHTIAT — sutble state. Shruti states Tad<a T AAISFEd — Being T it willed. If

is non-existence how can it will? So the meaning of T8 is explained in detail in bhashya - A5

A T @H UF - GaHogea a8 HIAHITATT FATET THIAqwaH, ATHET AT EaTAT HIATaed

Togea ey, Aadeadl HIVTaeIH AH=gsa a8 9 ¥ Ud. Both prakruti and jivatmas exist in

pralaya also. Prakruti exists as 3TI<h very g&¥ state in the causal state. So it is called 37Hq.
When it gets modified into so many forms in the state of effect it is said to be 5. Jivatmans
exist always. But during pralaya they do not have body, sense organs etc and are not called by
the name of deva, manushya and so on. They will be united with Paramatman as though one
and there will be no name and form for them such as deva, manushya and so on. So that state
is said to be 31Eq for them. All the three =, sTf=rq and % are realities in our siddhaanta. They
do not get destroyed at any time completely. Prakruti keeps getting modified in its essential
nature in the state of effect and Jivatmans attributive consciousness changes and they take

different births such as god, man etc. but remain unchanged in their essential nature always.

TcaTH — The word T here addresses both 1273 and ¥<Hdq. And compared to both these which

are together, the {<rTcA is superior. So T I is commented as HhTcHTTTH.

forsaed qf e ATHAIT TLATL TN &F UF o - And TRHTHH is the self of &, 39, &<
and g<rrcHaxd. That is the reason all these are said to be HIM only. And the reason for
establishing IR0 is because HE is fasaeiif¥. Everything is inseparably associated with
HIM and has HIM as 34T - inner controller. Everything is \iiTaaTeqa and so HE is farae iy
having everything as HIS body — meaning he is the supporter 34T, controller FaTH= and
master 9T and everything else is 3e™ supported, f3=T= controlled and 9% subservient to HIM.
So everything can be said to be HIM only.
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Sloka 11.38 (second half)
AT A< 7 UL F TH @ dT a9 fsgwH==a<7 11 38 ||

F=a=7 O one with infinite forms 3= 37f& you are the one who knows. 3= = You are only what
is to be known. ¥ &TH & You are only the final state of attainment. T @aT a9 This world is

pervaded by you.

ST @4t afear 3= 9 99 @H U, TF GaicAaqdr Aaeq: @¥ UF 9 F 41 - T TTeqe = 57 |

SITTQ |4t afear 3= 9 99 @H T, - In this world all the knowers and everything to be known is
YOU only.

Td GATHAAT A RIq: @H T 9L F gTH - T ITHEAHH 3@ — Thus you who exist as the self
of everything are the 9< &TH — ultimate place to be attained - means place of attainment or one

to be attained - 9.

@AT T4 e ST - @7 A fae - et Serq ad - samaH — Now Arjuna says what
Krishna taught him. Krishna said 94T qafa fass SeresawhgfaqT — now Arjuna says @37 ad fasae
IA-a&9 — means the world consisting of the mix of sentients and non-sentients is pervaded by

you being the self.

=T — This means you are the knower. But it is well known that Paramatman is a knower and
there is nothing special in telling that here. And in the causal state, HE is the inner controller of
everything is also told. So now the intention of telling HIS s=aaif¥<a is to show that Paramatman

is the inner controller of all the knowers or FTgs and the known or 3Ts that are in the state of

effect also. That is explained as @&t af2qT a= 7 A= in bhashya.

g1d — Though there are many meanings to this word and the well known meaning is T4 and so

in this context 9T=I=IT is taken.
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It can also be that the place which is unique to Bhagavan is the supreme abode. That is what is
attained by the liberated selves and they do not retun to samsara once that is attained. So
Moksha is ZeTfa T & - w-raTia. Both can be told as T to be attained. That sTTHa T
or non-material abode is described in Chandogya Upanishat. As 315 g 5 wrsTiaT EFREIED

qa et fRfer qaerade 9, qEsac: SHaad:, qEaear T Sgor:, TEtad {aomas (271.8-5-
3) — there are two oceans samed 3T and 7 in the world of Brahman which is the third loka
known as dyuloka, there is a lake called TZ#<1% and a Pippal tree *IcIg# called THHaA. This
city of Brahman is called smamerfera and there is a Golden hall which is made and graced by

Bhagavan. in Taesrefd - agereqor [AfHd 3 SU I5 TaMMEiERd A, in 5397 - TSHTaaiigel

9 FEELTH TEHE0T AT,

T 99 — This pervasion is told to be due to eI aT and so bhashya is @T s, The
TATHTATIEHFYT is generic in the second half of this sloka told as a=TH, = = etc and in the first
half of next sloka it will be told as specifically aTg:, 9 etc and both these are due to the aspect

of =T told in between as @T TdH — and that is through ST explained as @AT AT,

HTCHET SATHH — A=TA WA says Bhagavan is I/ ¥ for everything and everything is HIS
body — & FET =R T IET Seael A9AT, T8 AT AT AT TRATT, T
Ao ATSRA=AT THAT, TET AT AT S A FATIOT SAT el AHAT, TET SATCH]T

Qrﬁ'(l{ T TATIH-al THATT etc. The same is told as ‘eeshaa vaasyam idam sarvam yat kincha

jagatyaam jagat’ — whatever is existing in this world and other worlds also is all pervaded by

Bhagavan. That is why HE is only the knower and the known that is told in this sloka.

Sloka 11.39 (first half)
AAEAH T qRATRTeTAT=q S 3Tg —
And for that reason you are only being denoted by words such as a1g and others.

It is said in &7 as T7% A= FEomRmTE: 707 fesgeqauil e U aigT agar aafea o 7
ATAATTATE: (.8, 2-3-22-46) and in AETETRIAVE - GaaTEqgTy; Jd: dg J7&AT: 949 JHAgd
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TG A& T TSTATd:. ATERMETE says in %< - T UF SATcHT ageT Fqad a7 AT IS ST
wafeq. All words praise the one and only self and others are all like the limbs of that supreme
paramatman. Accordingly the STETATIE0 is told as ElTéIéﬁﬁﬁ: here and explained as due to
=TT, That is indicated in the sTaaTaT here as 31d: @HA.

FILAATSTAART: STeaTSh: TSATafaeed yraaraeg= | (first half of 39t sloka)

T T TR T aerrge: Vayu, Yama, Agni, Varuna, Chandra, YSITaTd: Prajapati who is the
father of all beings TfaaTag= and their grand-father ¥ all are you only.

qAYT iUamg: @ UF, amEged: o | aatet TS f9a<: SSmaad:, IS foar froanrst:, ssmen
faamg:, Rrvanie it far & semar Tfiams: RaRgEe Sroadr aasgssar=a: @H 1F 5389 |

99T Wihamg: @ TF, fam™ged: - You are only the prapitamaha — great grand father of all.

You are only the pitamaha — grand father.

gatat womatT faT: ySraa:, ySradt far freast:, ysmet faarmag:, - Prajapatis are the fathers
of all subjects and Hiranyagarbha is the father of all prajapatis. So Hiranyagrabha is the grand

father of all subjects.

Rvamier sfY far & yomeT Tfiag: RaageieT sTeaar dJasgsedar=4: @9 Ud 509: — You are
the father of Hiranyagarbha also and so you are the great grand father of all subjects. You being
the inner self of Pitamaha and others, you are only denoted by those respective words also is

the meaning.

Words give meaning in several senses. ST M is the literal sense. @& gy is secondary
sense. &1 is suggestive meaning. Finally we say sada=T gy — complete sense. The other
ways of interpreting meaning of words takes the meaning in limited sense. When we understand
the meaning of words not limiting the connotation to the entity known such as vayu, tree, man
etc but extend the connotation till the inner-self =aaTf® who is the self of all, it is sTTFaE™R

and in that sense every word denotes Bhagavan who is self of all. That is told in this section.
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gfoame: - Since it is not specifically told to who Bhagavan is prapitamaha, bhashya is Tt

EIEGIE

= — This word indicates the Bhagavan only is the fiam@gs. How is it possible that he is the great
grand father to all is explained as FATHT IS T4A: ISTIA:, TSTIA AT T9aT FRLOIRTST:, TSHT
foqrg:, FErvarde st fiar & ysmT Yiiam™e:. The TSTTds are TSI and others.

Sloka 11.39 (second half), 40 (first half)
THT THESE] Ageided: T qATSTT 7407 79 11 39 ||

T RETET JSaEd AHISE] & g49q U 99 | (first half of sloka 40)

T HgeFd: 99: F] | salute you a thousand times. 79: T Salutation to you again. 9= 3% 79
Again salutation to you. F9&d TZ&aTq | salute you from the front. F9: =1 Tga=T | salute you at the
back. I9 Hey Sarvaatmaka, the inner self of all, ¥ Tqaq U T9; 3T¥q | do namaskara to you from

all sides.

AAGIATHTL STAw §5AT GU eI : AAqAHTEAATATT: TadT THERUT |

Beholding the most wonderful form of Bhagavan, his eyes wide open with joy, bowing down in

reverence out of great fear, Arjuna prostrates to Lord from all sides — doing T&f2rur.

The reason for Arjuna to say F8: F8d 3¥q and doing namaskar is due to fear and joy on

experiencing T or accessibility and 9% or supremacy of Bhagavan who revealed HIS

marvellous f"a%q. That is explained in bhashya as TR go24T. Rgveda says

‘kastadveda mahadadbhutam’.

Bhagavan’s form most wonderful sT@gat®1< and Arjuna’s mind was flooded with all kinds of
emotions and he felt fear, joy and everything flooding at the same time and did not know what to

do and did namaskara again and again, from all sides.
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This is told in Ishavasya as 3 T AT TH FEAT (AT aF aAT Ga | TAEETEH]
STETITHA: §AST o 99 3f<h [=eH | - s o 79 3f<h 8% — we will do namaskara to you very

many times. That is what Arjuna is doing here.

Sloka 11.40 (second half)

T A A HEEH a9 THTIIY qarst a4 1140

F=aard O one with immesurable prowess @ #THT % You have immeasurable valour. 5
THTITY You have pervaded everything as the self. @a: @4 s1f& For that reason only you are
only everything.

What Krishna said 7 a&feq faqT aq =a1q #3Tsd =¥m=<H is being told by Arjuna now. There is

nothing which is not having me as the inner self. Everything is SiTaarcHd=.

T — ARG, ATRMET haed 999 Aadr gaTiy, qq: 99: (¥ - I & a9
FrefRergemad sreraT gAY, o gaer RrfReagenasr T=aiadr ToHaTd aavH: &q
T gareaaTsy: A T | ‘@weL gIaq’ (11-37) ‘argdArsh (11-39) gz
TEATHTATOHIA R QITEd STCHAAT ATH: TT gq: I AT IHH - @71 Ja faeaaaeaea (11-38) 94
TS Favstr o s = |

Ty — (TR e, sraRfEa auwaed q99 Arewadr @R, - O Lord of unlimited valour,

you are of infinite prowess and you have pervaded everything as their Self.

qq: 99: AT - Iq: & 99 RREEgsad Areaaar gETi, - For that reason you are @4 - because

you have pervaded everything consisting of the collection of the sentient and the non-sentient

entities as their Self,

Aqq: A RREEEETas @SR adT TR aavHI: @¥ U qa9sar=4: ATY T4: - for
that same reason everything consisting of the collection of sentient and non-sentient entities
become your mode being your body and you only who have everything as your mode, are

denoted by all the words.
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@A gg9q (11-7) - ‘You are signified by the words Akshara, sat and asat” arg@=IsRr:' (11-
39) - you are Vayu, Yama, Agni’,

TATR GEATHTAT S IR STET STHTAT ATH: TT Jq: ZQ GoAHH SHH - '@AT Ja frgaawasa (11-
38) ‘@9 GUTHITY aarst 94:' 5fa 7 — Thus the concomitant co-ordination told with everything is
due to the pervading everything as the Self and that is told very clearly by these, ‘Hey
Anantarupa, this world is pervaded by you’, ‘You are pervading everything. That is why you are

only everything’.

F=ad T — This does not mean HE has &1 like that of 9= and so explained in bhashya as
fHaard. And T is further explained as AT — meaning unlimited.

9 FHTIIY — The pervasion or =TT told here is not like that of sTTer and others which are also

pervading everything. This is as per shruti vakyas 3i=: Tfae: omedT STTHT TaTeqT (T.31. 3-11-21).
That is HE is pervading everything in order to control being the inner self of everything. So

bhashya is T3 ATcHTAT AT,

What is told as 9 U= 94 in previous sloka is to explain the concomitant co-ordination
ATHTATIEH0T with 9 957 in shrutis such as T& T4 T9H (T.9.), ‘Acdds 9499 (|, 7-25-2),
AT TaE 749 (AT1.3). So this ATHMTEEIT is denoting faf8=a or qualified identity with one

and that is due to the body-soul relationship. So it becomes clear in this section that the

AT between words denoting Bhagavan such as J=:, 3cHT, 91297 and words
denoting sentient and non-sentient entities told as =& @& found in T#Y U7 € ¥4H - is due to
OTH AT only. When we use words such as Zae, T etc we limit the connotation to those
respective entities only. But in reality the connotation extends upto Bhagavan who is the inner-
self of all. That is called ‘aparyavasaana vrutti’. If we use the words with the proper

understanding, it would mean Bhagavan only. We can see Prahlada, Alwar and others — 9<T:

H9H T8 94 A1 99 g471a4 Prahlada said. Alwar says FEd ST 23 AT THH etc. They have

realized the real connotation of all words and utter them with that understanding.

Upanishat says 3\ o SATcHAT A9 ATHET ATHETO - | enter along with the Individual

Self as HIS Self and do the division into name and form. So everything that has name and form
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has a Jivatman and Paramatman who is the inner self. So all words in the ultimate analysis
denote Bhagavan only. This — Ha¢rsaar=a@ of Bhagavan is established in detail by

Bhashyakarar in Vedartha sangraha.

Sloka 11.41, 42

R 7e@T T8 IgHA § FOU § I1ed ¢ 9@ |
ASTAAT WIGHATH TATH FAT THIRTHUAT a1id 11 41 ||
JYTIRTETIHEGAIS g RaATaTHeAY |
THISAATASYA THAETH TR THY ATHZATHIH |1 42 ||

#=qd Hey Achyuta, 79 3 gfaH ¥ ST not knowing this greatness of yours #3T THTET]

A AT by me either out of negligence or due to the feeling of friendship, g F0T g I189 §

aEta I9H9 7g<h whatever was told by me without courtesey as O Krishna, O Yadava, O Friend

aq all that and IERRI RG] %ﬁﬁﬁ'g during sport, resting, sitting or eating T: =T Iq THAH
when you were alone or in front of others TTgTaT Iq T ATsE whatever disrespect was
shown to you in jest T ST @TH 31 AT | pray to you who is aprameya and seek your

forgiveness for all that.

T AT @-A AT AFAE-Ga e a - g el AT AT, TH THH AATAT FAT THTT TI8Iq
o a3 a1, T = - W g 5 AT g F, § ared, § 99 sfa @ty et - e
T IF; A F TGS FHT T FAIR: T TG A FRRerArET iy T e Fy v A
e 9T I AGTHA: AW, T GG @TH ATHIH g AT |

T FAad A @-A A awHE-aa e a-agaTiasl a1 7igHT, - All your greatness such as
F=adided infinite prowess, TfafasAe incomparable valour, Fai=a<Tene being the inner self

of all, creaing the whole world and so on,

TH THH SASTHAT FIT THTET AT T F=af=3+ 4T, - not knowing all these great aspects of

your nature, either by mistake or due to delusion or due to long time familiarity,
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qET S - W aIE:' 3 AeAT § T, g ATed, § 99 3 @ty T9 - RAeanid ag 33§, - thinking you

are my friend you were addressed to with disrespect by me as O Krishna, O yadava, O friend,

T o IRETETS HET UF ahTR: ¥ SAqahd: A¥; - and also for fun you, who deserve great
respect always, were not treated with respect,

RERIATETISAY 7 98FdY THI a7 G a7 I5 Sqaha: A, T 99 @ ATHIH Ag & —
while sporting, lying down, sitting or dining together either in privacy or with others, you were not
treated with due respect, for all that | beseech forgiveness from you who are 3% or

impossible to comprehend.

qATALTHA - This is told as 7 @fead sg] TSATHIT aTed IUTHIT - All these are Brahman only.
Means SIg[TcHeh. ST means ST, g, rfafa — creation, destruction and living or existence is
all from that Brahma. This aspect of Bhagavan being the inner self of all 3=a=1f¥ is to be known
else one will not get peace it is said. T AT FTTETATEH TH agat AT FEzefd FEm |
THTCHES AT~ &fI=T: TUT 9Tea: ATAAT TALIT (F5. 5-13).

TH H‘%H'Fr:r — The greatness mentioned in this sloka is the same told in earlier slokas and hence

F=a« 19 etc are mentioned in bhashya.

THTETA — Since ST is specifically mentioned, though IHT& means not knowing, to avoid

q=ih bhashya is ¥TgTq which means 9% or delusion. It is said SFfTTR==TZA=T A=qaTHAT]
AT HATT | HAY Tea et Fraqaesrs e Fod (TAT.FET).

T@fd — This is due to the wordly understanding of friend and so explained as =7 =fa #<aT. And
not as per what is told in Upanishat — T FqIT &3=IT T&TAT (. 3-2-1) because according to that

knowing Bhagavan as §4@T is proper and not caused due to delusion.

FFFArstH — This indicates that great persons who deserve to be treated with respect always
should not be treated with disrespect even for fun. That is told as H4aT & Te: @H. So Arjuna
has got T=TTT - repenting about what he did and praying Krishna for forgiveness which is the
second step. ITATST here is seeking forgiveness. The third step is not repeating the same

mistake.
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Sloka 11.43
T Awer T @ SO [T |
T AT TEF: FATSAT ATRAASIAITATTATT 11 43 ||

FLALET T A1 For this world consisting of the movables and the immovables @ a1 you

are the father. ﬂ'ﬁ'ﬂ'l‘r{ You are the great one. %: T=4: You are to be worshipped by all being the

Guru. sr9fa® 919 O Lord, of incomparable greatness! =s=a {4 e 3= AT%d In all three
worlds there is no one equal to you. T¥fa: #%d: That being the case, how can there be anyone

greater than you?

Fufaw THTal @ T gae I e foar otf¥ | orey e T T 9f¥ | oa: @ e
AT AT TOAT - TAH: | 7 TEH: AT SAFATF: F: AT AhAY AT - T HIRUITIRAT
T 7T O 7 T AR, T sreafa: |

Ffaw Tl @ T g9 = Arwed f3ar stf¥ - O one of matchless greatness! You are

the father in this entire world of movables and immovables.
ET ATHET [ T A — You are also the Guru of this world.

A @ AT AT AT TOIT - T59qH: — And for that reason you are the most exalted

one, most worthy of worship.

T aHH: ATEq STATeH: Fa: A=T: AHAY AT — in all three worlds, there is no one equal to you

and how can there be anyone else greater than you?

I FTRUITIRAT T AT IO 7 e H: Afed, Fd: A¥AT8F: — That means in respect of qualities
such as #1®9T or compassion and others there is no one equal to you. How could there be

anyone greater?

In this and next slokas, Arjuna speaks about the T3 or supremacy of Bhagavan over

everything else in order to highlight the fact that there is no one who he can resort to if
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Bhagavan Krishna does not forgive him. Here Arjuna tells the sTTa® J9Ta@ of Bhagavan — that
it is not possible to comprehend Bhagavan'’s greatness. In the next sloka Bhagavan’s TsadHd@

is going to be told.

faaTer e — The word T[T is to be taken along with fiq, % and T also. Because
Bhagavan is M=arfa={aar and =918 %, he is TsaaH or most deserving of worship. The
relation with fathers and Gurus of this world are due to the 3T or limiting adjunct of karma

and Bhagavan is f9=q1f3 94T and 7%. That is indicated in bhashya as 31 - for that reason.

AT AT [ T A — As said in Upanishat, “IT sIg[Ter fa@emta 9@ a1 F a@i Teontd aed’ (4.,
Bhagavan is the first Guru who creates Chaturmukha Brahma and teaches him Vedas — with
that knowledge only Brahma can continue the creation. In Acharya parampara also Bhagavan is

the first guru. We say ‘asau asau iti aabhagavatta: sa ca aacharya vamsho jneya:’.

AT — This can also mean Fd, sFa® and FawTHa. It can also mean three Vedas by the
vyutpatti — T T THTUTFAL-3TITATAT:. Whatever cannot be known through other valid means
is known from the Vedas. And in all Vedas all these qualities of Bhagavan are known which

cannot be known through other valid means.

T I HTSTET — When it is said 7 caeqHTsTEd, what is the need for 37=1:? That is shown @s:
FIEOATIRAT AT U T AEHISTE, FATSFATEF. It has been decided that Brahma, Rudra and

others are not equal to Bhagavan because they are subjected to creation due to karma etc.

They have i, F#4a9aa etc. Swamy Deshika says in Achuta Shataka, ERCEAE] H‘g’?ﬁmﬁ?ﬁ:

T HAA T 0 TATaq ATTHTEH T A1q HEemT Ta¥ A=, The essence of the shastra and
all works is knowing that there is no one equal to or superior to Bhagavan and Bhagavan is the

ultimate refuge to all. Any other work is studied only to understand these aspects.

The word f2¥orst, forar, s1at, srarTer etc are used to denote Bhagavan in the shrutis. 20T
AIIAAN qaeT SATq: 9 e — Bhagavan who was residing in Vaikuntha created the hosts
of beings at the time of creation and became the ordainer of all. 9fd:, T#: shows it is

Paramatman only.
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AT ATATALAFHATAAH JTEA G (ad qATATY 2T (IS 4-6-2-3) The whole world was supported

by the navel of Bhagavan. Here the word 31sT means T¥HTHA.

TJaT qHEdS a1 7 T 7 99 Frai>8a Ua Fad: (F. 4-18) — when there was mere tamas, neither
the day not the night, neither the universe having form or without form, there existed the pure
auspicious principle alone. Here also the word f9ra means the most auspicious principle which is

qLHTCH.

S

In all such shruti vakyas, the word such as 27737137 and others have the 3T &3 or unique
characteristics of Paramatman and so mean Paramatman only. This is established in Brahma
sutras such as ST Tleas T (.9, 1-1-23), ITETATLE (3.9, 1-1-29), AT o7 ar 3T
FHEFA (F.9. 1-1-31). AT AL SAHE: (.9, 1-2-29). The word 3TFTeT appears in the

mantra — FATIOT g AT THT S[aT STeRTerad F3aarvd etc. where the unique attributes of the
creator of this world is seen and that is Paramatman only. Such teachings are to be taken from
the point of view of 9IT&r or Vedas just as in the case of aTa<a and others (prahlada and
Nammalwar). Ta& FEoaiaea: Taus 378 Tqdd g o8 Fefar s ueeq faw — where Sage
Vamadeva says he is only Manu, he is only T etc. So it is decided that names which may
mean Brahma and Rudra in some contexts do not mean the same when there are unique
characteristics of Paramatman as Brahma, Rudra and others do not have even the slightest of
equality with Paramatman. So according to these brahma sutras, the supremacy of Bhagavan
who is qualified by FaTra<TeH, ATZAUTHA etc. is well established in shruti vakyas such as 7w
TAATALTHT TTZAITHT (ST TF Tehl AT (. 7), THT g o AT A 7 F[T A9 (= 1-1)

and others.

FTEIITIAT AT o T eaarstEa — There is no equality with Bhagavan for other gods such as
FITH@H], % and others even in one quality such as FT®7F. That means where is the question
of equality in respect of other qualities such as SRTERTIUTE, AIEATEA or ATHA, TN, AT,
Trerer, "iefied, smsia and so on. By this all other views propounding equality or some one being

superior or some one other than the trinity is Brahman and so on are all set aside.
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Sloka 11.44
TEATTITRT TS T TS ATHGH IS |
e e e ey O gy 3 @ig 144 ||

TEHTq For that reason, 31'5” 9+ | having bowed down to you in reverence, T3 gforgTT and
falling at your feet like a stick, S¢/ $==I @T J&T&d pray you who is All Controller, and worthy of
being prayed to, to be pleased with me. =& O Lord, f9aT 1= @@T 97 =9 just as a father
tolerates the blunders of a son and a friend tolerates the mistakes of a friend, in the same way
f=1: you who are dear to me, TS for my sake who is dear to you, #TgH S pray tolerate my

blunders.

TET & qaed AT, TSI [ T FIRUATIRIH: o gaifers: stf¥y; T @y Sav S Yo
TTOrET = T TS, TAT FATILET ATT e, TAT T &Y TOrHgEHH qTra: foar ar a@r ar
Teftef; o & wwwTeiE: R S ¥ 9 Sigg e

TEATY & g T, Toaast & T FreugTRI: 7 aif: Af¥; — Due to which reason you are
the father of all, Guru of all, and in respect of qualities such as compassion and others you are

superior to everyone,

TEAT T S SS9 YO+ — for that reason only | bow down to you who are the Ruler of all and

worthy of worship,
Fforermr =7 T3 YT - and having prostrated with my body, | pray for your mercy.

TIT FATIUHET AT TAET, TIAT T G TUTHIEHH i Far ar @t ar w#iefq; - just as a father
who is prayed to by the son who has committed a sin, bowing down in reverence shows mercy,
and a friend towards a friend who has sinned but is bowing down in reverence shows mercy, in

the same way,
TIAT & THHTE0: {94 — you who are most compassionate and dear,

S & 99 |ig A5 - please have mercy towards me who is dear to you.
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TET — In the previous sloka, it was told that Bhagavan is the ultimate father of all and also a

Guru who is to be worshipped. That is continued as TEHTT here.

T+ — This indicates Y9=T. The accessories of YIfT such as s &ea dg%7 and others are

indicates by the word T&ATT (which denotes fide and others told earlier and also 312 here.
SToreT w1 — Shows whatever is desired in mind is taken to completion with the body.

JUrEy JH9TEY — | prostrate unto you in order to gain your mercy is the meaning.

Sloka 11.45

MgEd EfNQIshen geear Wi 7 v e aq T & |

T3 | 3T T FIH THIG 49T SEITare 1 45 ||

%99 O Lord of all gods, STf=ratH the abode of entire world Sg=Td 3t2aT having seen the
Vishvarupa never seen earlier ZiUarsf®d | am overjoyed. 39 7 ¥ #+: TATITH my mind is

distressed with fear too. @ O Lord, <@ &9 H 3917 please reveal that very same form to me.
7#iT Be pleased.

AGEYAH AT LT T q9 &9 gozaT ghoa: otfed - fia: e | A y=aRd g a 79 | @ g @@
T I« &9 | 39T | Teig 3397 SHiame - 90 yw61e §%, am s af o, A
ST |

AGEYAH AT AT T q9 &9 gozaT gfua: otfed - fia: 17 — Having seen your form which is

never seen before, which is most marvelous, most fearsome, | am joyed meaning delighted.

AT ARG 1/ A: | 9T T T Tq Uas €9 7 957 - My mind is troubled with fear too. So

please reveal that same most pleasing form of yours.

THIE AT SEITETE - A THTE F%, a1 Sg[re e oAfe <91, R ssrersaega — Have mercy on

me, O Lord of even Gods such as Brahma and others, the abode of the entire world.
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A=A — Some which is seen earlier can be marvelous though wonderful. But this form is

unseen so far and so bhashya is S@THAH. 792 says FEAs< HeaadH for Bhagavan’s form.

I T TATITH — What Arjuna said as &ATlg 1 7 9aTU&9 is explained as 9. The
adjective =Ifd means most, there is nothing beyond that. Most terrifying form. The word = in 93+
= indicates it is to be taken together with ZISdTsEH and so bhashya is Y= o ¥ 79:. 9 and

=1 happened at the same time is the bhaava.

The first half of sloka shows that the vishvarupa of Bhagavan created love along with distress of
mind and so Arjuna prays Krishna to show him his previous form which was only pleasing

without causing any fear and that is indicated as &I in bhashya. [T TaT TIEwH.

Ted ¥ Z977 — Here @q indicates the form of Krishna before HE started to reveal HIS wonderful

cosmic form.

¥ T979 — ¥ indicates to me who has surrendered unto you. You should protect one who has
surrendered unto you and so please withdraw this fierce form and reveal your earlier pleasing

form is the meaning.

SRTT=ETE — Arjuna was seeing that the whole world was resting in Bhagavan’s form as he said

T ST Feead (11-13).

Sloka 11.46
bt wiee =hgead 3=an @t 3gwg a3 |
AT T AT qeeaTRr W Fagd 1146 ||

Tg=aTzr O one of thousand arms, T one who has entire world as body, fF{ifes wearing a
crown, e+ with a mace =#z&d and discuss in hand, @TH 318 ¥ 35214 such form of your |
would like to see. Td= == 4T 9 And be in that form only.
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T U e et TR e @t agw Tt | o 3 T e T = v g v |
YEAETR! [Payd a1 HgaaTgead aeriiad qIIHET: T a9 TF T IH! 79 T99: |

TAT UF qaaq [t T Fehged @t 389 T9a1td — In the same way | would like you see you as

you were earlier wearing your crown, holding the mace and the discus in your hand.

A A T TS g 9 I 99 — So please take on your earlier known form with four

arms.

AEEATE! P ST qeeaTgaT AT gEWTET: & A UF T T W 50Y: — qgeaTel
35 means you who are now revealing your form with thousand arms and having the entire

world as your body, be present with your earlier form only.

I« =9 — Explained in bhashya as ‘as you were before’. That means, whichever form | was

seeing before you revealed the cosmic form of yours, | would like to see you in that form.

U0 99 — Bhashya is 99T Ih! 4. Be associated with such form is the meaning. The word
YT in AT f9RE does not give FXOITH here — instrumentall.

The doubt ‘how can one who possesses thousand arms and stomachs be with four arms?’ is
answered as EFﬁT[— now, at present. So there is time difference. The form with thousand arms

was earlier, with four arms is now.

Sloka 11.47

CIELEIREIE]

HIAT THAT JATIASTH &9 9L IFATATHIRI |
AT Fra AT I70 @EA 1 guqaq | 47 ||

a9 Hey Arjuna, I which form @&=I= 9 3274 was not seen before by anyone other than you

asiEE such radiant fas being the inner self of entire wold sF=aH infinite 3= primeval ¥ 38 9%

97 this form of mine which is superior to everything STEHRINTT THHT 7AT 99 I(TTH was
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revealed to you by ME who is pleased with you due to nature of being associated with true

willing 8T,

I A ASHE — qorEr ey, st — Frarems@ e, s - seaeiRas; ey 3o, stieweara<teay;
AT - AT Foaed ST, AT o AT 7 IIYS &Y, TG 38 T FIT TG0 o A
STCHARIT - SAH: GAEFIIN |

I A ASHE — qerEr ey, s — fearems@, - This ISTHIH means my form which is like a heap

of radiance, fa*a9 means which is the self of the universe,

A — A fea¥; T I, ATQHeEATaRaH; - FF=aH means having no end. This is

indicative. So it means which has no beginning, middle or end.

AT - AT Feaeq AT, - A=H means which is the primordial cause of everything other
than ME.

T H AT 7 EIA €9, g 3¢ THAT HIAT AGIHE T PN, AT - SAHT: TAGHFETTRIT —
this form which is not seen by anyone other than you before, such form of MINE was revealed
to you who is my devotee by ME who is pleased with you. How means, STcHRIRITY - because of

my being associated with the nature of true willing.

TSI — The AAE TAT here is in the sense of abundance YT=AT. So bhashya is T5HT TTFAH.

fasaTes[@® — Means it is pervading the entire universe. That is because the form which is non-

sentient cannot be the self.

A~aH — Because it was told earlier FATreTeaT=aHq (11-19), the word 397 includes s and #&x
which is explained in bhashya as J=sATI{HEH,

A= - It is not told for which is it the prime cause and so bhashya is &+ for everything.

a4 — The reason why Krishna is pleased with Arjuna is explained as ¥g<r1d. That indicates

Bhagavan does have any defect of the nature of a9+ or partialty and <5 or cruelty.

AN — Here the word T does not mean £4T9 etc and so ATCHATHTARM is the bahshya.
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Sloka 11.48
HTSATATICHRT —
FaaiRreafafich: q¥: aft Surd: Furag srafeurq: o 5§ 7 a7 3fq g -

Bhagavan says that HE cannot be seen as is with any means other than s =rwf<F — exclusive

devotion.

To the question — ‘why no one other than me has seen such form? Is it not possible with some
means or the other to see even for others?, answer is SA-TAF=ATAI<h: - through any means

other than s=I9f<F one cannot see such form of Bhagavan as is.
T AT a7 e aarferd |
TEET: M AE AT JF @I TEIAIT 11 48 ||

FEIE Hey Arjuna who is most valiant of Kuru clan & =: 7€ | in such from JeT @& 58 to
be seen in this world of men by anone other than you 3 TSTeTa; 7 9197 is not possible
through mere knowledge of the Vedas, performance of sacrifices or study of Vedas, aT: 7 |
cannot be seen even with mere donation. FTfsT: o Not even with mere karmas such as

Agnihotra and others. 33: IS 7 | cannot be seen with mere severe penance also.

TEEYY IATIIA R A A ARFAA: @ AT YhTieaarea feah-sTRARaeT e 37f qenr
ATIATIRIN: Faet: TF T AR |

TEETT JATIRA I A AT WRAAQ: @ 1749 — | who is in this non-material form of mine which

is different from that of my human-like form, cannot be seen by anyone other than you who is

devoted to ME,

VHTARTA T h- TG el 31T TEUVT ASIATIS(N: Fat: TF 7 T99: — means by anyone who is
without the devotion that rests in one and has single purpose, it is not possible to see ME

directly with mere Veda, Yajna and others.
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TATITAEAT: - Sloka says TE &q: T T g o1 — If TF ®9: is taken to mean TITFAET, then
HIS form being seen as such by all in Krishnavatara will not be reasonable. So TITazaEIATEH

is the explanation with respect to Arjuna who has such bhakti. The form seen by Arjuna is

3TITh, H~11><J||(E|'3|Hu1|d"|q. While for others who do not have such bhakti, the form seen is not

TTated but just like any other human form etc.

@4+ — The word @ here indicates ‘you who are devoted’ and so explained as @ wf<rAa:
@ in bhashya. The meaning of 374 is not just anyone other than Arjuna but anyone other

than Arjuna who does not have such bhakti - as it will be against what is told later as W&

AT 9T (11-54) and so it is commented as THTFT ARFLAT FAT.

T qEIATETI: - The word I means Jd4d< as it is ordained =ITa=: (7. 4-4-5). And TaTTsT: which

is told separately means 2% and such karmas which are different from os7. And Shruti says Tdd

AITIFFA ATV FAfafaofed T304 T TUETHTIH (3. 4-4-22) which means 33, 7=, 39 etc are
means through devotion for attaining a vivid perception i=. But here it is said 7
IETTATETAA:..TF &9 9T TZH. Is this not contradicting? This is answered in bhashya by the
word Fa:. Means mere Yajna or dana cannot be the means but combined with Bhakti they are

means for attainment.
Sloka 11.49

AT & 79T AT 7 RA@wrar geear &4 Tefiggae |
AT aHAT: TIeEH a9d 7 T T997 11 49 ||

3% "¢ A9 T8 ®9 gedT Having seen my Vishvarupa which is like this and terrifying T & =747 do
not be distressed. faF@«Ta: AT Do not get perplexed. Z4a #T: having got rid of fear iaw=T: and

with a pleased mind @ I: ¥ <9 3§ ®9 Y927 you see well that same form again.

TIATREIELAT o IT AT, T FAewrar adq, g IHT AT $[q; @7 SAHIEqgad UF a8 &9 90T,
I TF 3< A9 &9 q997 |
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ST O T 74T, T FAsewrar add, a5 IWF 97 9, - Whatever distress you are
subjected to on seeing such terrifying form and whatever delusion you are experiencing, let both

not happen from now on.

@ET AETYEH UF |1F &9 9T, 95 U9 3¢ 97 €9 7997 — The same pleasant form which you

are used to, | will show you. See that same pleasant form of MINE.

|T @ =747 — On seeing HIS vishvarupa Arjuna was distressed and confused is explained in

bhashya as 3 =TT &7 T¢I,

TedE ¥ &9 I 997 - It may seem to mean ‘see that same vishvarupa which caused fear again’.

To clear that bhashya is ST+Eqq@Ha qFT =09,

<" — This indicates what is existing. Since it cannot apply to both vishvarupa and the earlier
pleasant form, the second usage is taken to mean FAHTHATRIT and commented as AT —

the form that is going to be revealed.

Sloka 11.50

qJT a1

TS ATRAETATRAT T &9 9IATHTE 9T |
ArATEATHTE o SR Je@r 7 @rRagHerET 1150 ||

Zfd Thus 3TS[ ATHEa: TAT 3%@T Krishna having told Arjuna like that s77: again ¥a% &9 I9aTHTH

revealed HIS form. #=TeAT The great Krishna T+ H1+9aq: having taken on the pleasant form

again eaT SIaHTH ArPETHATHTE assured him who was terrified.

TE TUEAAY WRET ARaq]: SHAT I ThIH TF TEHs €9 AT, JIREaeasseay diaq
T O A TREEEEY: @& SraEarT 7, HEIT - Tl Hed: | 6T TOaed I eas] 93
STV STl e THRAGHT: TSI T Thrd ST FAT HIq-TGIT-STI AT Areherarerte e
STHET, TET ATASHd 7 | STV Ia<aer sre@asnrarer | et wafad a7 yareauEs ! (. 1. 5-
3-10) 'SydgR AT srageH (. 1. 5-3-13) sfa § sidias | frgpumeres stfer fRwa: sraa-
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AT ICHSH U aHLagAT €99, ‘STR-41a< Iqaig ag@amrarea<d ' (. 1. 4-15-10) 33 |
Q: g 37 AT €07 TS (11-46) 3 I=aa |

TE U WA TG IFAT T : T TF ATt €4 9419714, - Thus Krishna who is the
son of Vasudeva, having spoken to Arjuna who is the son of Pandu, revealed HIS own form

having four arms.

sqRRaEETesdae e o O af aRFaeaay: s@Er araeame =, 98T - 99w ed: - The
great Krishna who is of True Will - T@9sH<q, reassured Arjuna who was terrified on seeing the

unknown form by revealing HIS well known pleasant form.

T AT TATETET I AU SAGUFH i e TEIagHl: A UF hid €99 - For
Krishna, who is ¥ - the Ruler of everything, Supreme Purusha, Supreme Brahman, and who
has manifested with human form as son of vasudeva in order to uplift the world, having four

arms is HIS natural form.

FATE M T-THIT-NTHIAT AHATHT eI STEgd, T AfasHd 7 — On Vasudeva praying to
Bhagavan out of fear of Kamsa, his two arms were withdrawn till the destruction of kamsa. After

that, they were revealed.

TSI Iaeaer agEawTareR | st wafad 37 yareAuEge ' (. 1. 5-3-10) - ‘O Ruler of even
Gods of Demigods, you are born sporting the conch, discus and mace. Do grace and hide this

divine form of yours wearing these’,

Iqg AT TrRag e (3. 9. 5-3-13) = i wif¥ias - 'O Vishvatman, do hide this form of

yours having four arms’, thus he was prayed to.

frgraTerer o1t fowa: SaRa-sEaTays: IqUsH U@ ag<agdl €9, STR-41aT Igqaig
srgEamTaTaH ' (3. 9. 4-15-10) 33 - For Shishupala who hated him, the form of Krishna, son
of Vasudeva, that was haunting him all the time, was Krishna'’s four-armed form only. It is said,

‘HIS form is with four long and robust arms wearing conch, discus and mace’ (f3.9. 4-15-13).
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A T ST 'ATq T A (11-46) S I=9d — So even by Arjuna it is said here ‘with that

same form having four arms’.

Tae =99 — The word ¥ in ¥a%H is referring to Krishnavatara and so & awa Iq¥s 94 is the

bhashya.

%ﬁ'crﬁ?l{ — This fear was caused on seeing the vishvarupa which he had not seen and not the

present chaturbhuja which he was used to.

HgIcHT — This word is interpreted as IcdHg+eq: based on Bhagavan’s capability to take on any

form desired by mere willing. His True Will is unchallenged.

ey ®9H — The form which is natural to Bhagavan during Krishnavatara is indicated by this.

Sloka 11.51

A AT

TLAT ATY €9 qF G FA1GA |

TIAIET G99 g=aT: Whid Ta: 11 51 ||

STed Hey Janardana, @ S1#¥ 2% your this pleasant ATqY 9 gt2aT human form, having seen

this, Z&THT now =T becoming calm minded g feeling alive THfae=Ta: 1f#H | have become

peaceful.

ATATARITANT Fvad SIFHATE ATAVITISITH TAT AT ATAAHEATH-H e AT+ 3¢ a9 &9
oZAT TR =T d: e, THfa T 7T |

FATIRTALT Hivad QIHATE ATIugTay<h qa4 SIETETl — Your own unique form associated with

unlimited beauty, tenderness, grandeur and others,

ATSAEE e -8 Ruaqe A= 38 a9 9 35CaT SaM1 q9dT: 99 AeH, TFHid 71a: 7 - present in
the form a human class, extremely pleasant, having seen such form of yours now, | feel alive

with a peaceful mind. | have also got back to my original state of normalcy.
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AT =99 - In order to indicate that this form which is like that of a human is not the material
form got out of Karma, the unique attributes such as sFafeFTAerT HI=a7 etc are told in the
bhashya.

Another commentator of this sloka says - 3& TTHIIITTHHTLU.

Sloka 11.52

CIELEIREIE]
YIRAHE €9 g I70H |
T T e A st 1 52 ||

HY 38 Iq ®9 gEAME This form of mine that you have seen directly that g2t is not possible for

anyone to see. 34T 3T Even the gods A sreaswes o127 desire to see this form all

the time.
Y 3E GAET VAT AATRAT TATIF TAFIOA €9 I FTAT A9, TG GZaS - 7 e ST TF 9797 |
FET I <aT AT A qeiaTieaor:, 7 g gvawa: |

HY 38 TEET TATEA AATA AT FAHRIYG €9 Iq AT AT¥; - This form of mine which is
present to control everything, which is the support of everything, is the cause of everything,

such form of MINE which you saw directly,
T I - 7 9 AT FF AR — that is impossible for anyone to see.

FET I <aT A1 A qeianrigeaor:, 7 g g¥a=a: — Even gods are desiring to see this form of

MINE all the time but have never seen.

3909 — 3291 itself means difficult to see and &< means extremely difficult. Beholding
Bhagavan'’s form is very very difficult and Arjuna had the bhagya of perceiving directly HIS

amazing form.
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AT [Af=Tfcad 97 — Even gods who have the desire to know that form of Bhagavan are not

able to know.

THH — The word I indicates the well known form of Bhagavan which is explained as qaeT
e FAEITH. As told in shrutis, ST THTSLHYTET: AT 4T Jd TATd AT T AT SAAATT [T
AT, TAET FTATET TATHA TIRT GHTA-HAT gal s, = Tag: aredr S etc. Bhagavan's

nature is told as 3T<erT, 9TTH, TTEA, controllership of everything.

ﬁ?m{— The desire is always there and so it is nitya while the absence of such vision is also

indicated. SO bhashya is T T gga..

Sloka 11.53, 54

P: 2T g -

Why no one else is able to see such form of Bhagavan is told now.
The following sloka says why Bhagavan’s such form is gg=9i.

qATE I TUET 7 T 7 39947 |

SToRT WA TIET §F AT 77 347 11 53 ||

AT EIAT AT AEHA TSI |

TG &8 T T4 T4 9 97 |1 54 ||

TT 97 gEATEE The way you have seen my form T& fa#r: 1§ Seeing ME in such form a<: g8 7
9T is not possible by mere study of Vedas. T 94T | cannot be perceived in such form bby
mere austerities. 7 a9 By mere donation it is not possible to perceive me such. TsFaT T 7 |

cannot be seen by mere yaga and others.

a9 Hey Arjuna, 9%=a9 O one who torments enemies, T& fae: g | in such form, =TT HFAT
by undivided devotion only T ST am possible to be known as | am % and possible to be

seen Y9¥ = 9 and possible to be entered into.
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AT AATIATAAATEAITHAAN-SG (AT TNT-ITF-gIH-qAIH: =, TG (A Had: TATIG AATEAT: 3T
T AMHT: | SAAIAT T TFAT TeAq: AT : AT, T<Aq: A&, q<ad: TAY F T 7: | TI7 7 L -
ATIHTHT TIAAT AT T HEAT T TGAT A | TAAT JUA O A TEAY SATeAT FRga o & ' (F3.
2-23) 3f |

A3 AATIATTAATEIITHAN-I AT : ART-IF-GIH-AINN: o, HGRhfa<(gd: Hhae: — Through mere
Vedas, sacrifices, donation, homas or austerities which are the objects of teaching, meditation,

listening, or contemplation, performed without any devotion,
TITag AR T TF TTF: — | am impossible to realize ME directly as | AM.

AT  HFAT A< ATE: AT, Toa: qTeTTedhy, aead: Y98 9 994: — While | am possible to be
known as | am, be perceived directly as | am, to be entered into in reality through Shastras

combined with single-minded undivided devotion.

TAT = A - ATIHTHT TAAAT AT T HEAT T TGAT AT | IAAYT JUA AT AT TEAT SATeHT FRAgopa o,
@ ' (F9. 2-23) =i - Shruti says, ‘This paramatman cannot be gained by meditation; HE
cannot be realized either by continuous contemplation or by much hearing. Whoever this
Paramatman choses, by him Paramatman can be attained. This paramatman reveals HIS OWN

FORM to such a person’.

dTe 93: - Vedas by their nature cannot be means and so it is explained as Vedas are objects of

hearing, meditation, contemplation etc.

T T 7 9497 — 9 and 54T include g1 also and hence bhashya is T 319 g A9ITH:.

g RAfaxigd: Fad: — Shruti vakyas such as THd T ATV TAT I+ TIET (7. 6-4-22) etc
clearly ordain that these are means only through bhakti and hence bhashya is Tgrfaz {2
e

FEH U faer: - Bhagavan is telling about HIS form and it is not Aea in which he has
manifested now because even then HE is 3TT%d. So bhashya is TaTagafeaa: .
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TG T9EH — It is not that Bhakti is means to just @T&TeRT alone but even for attaining Bhagavan
after that. As told, S[EHT AT HFAT ATHTHIS] SATGHH (AT. 3. 68-5), it means in order to clearly

know that object of attainment through shastras and after attaining a direct perception, Bhakti is
essential for attaining Bhagavan also after that. These two words FTqH, %g¥ indicate that. What
is told as Tad: applies to all three namely ¥, FTIH and TIEH.

The meaning of T<ad: Ta9T is TRIUITH which is TATE@RITEaTRIOTIH4:. By this it is clear that it
is not mere =g, fawa and others that he attains. It is said that T fasor: et F=g

FHII=ged o Haaed | 0 T qg90 9= qgsaq4 § g Are7 3: (g rEas). Among all
types of attainments, ATIT is said to be ATeT.

Here ST+, =979 and YT are stages in the development of Bhakti and so there is no defect of the

nature of mutual dependence.

The cause of T which is derived from Shastras is the bhakti which is favourable to it and that
arises out of mingling with @Tfca=sts which again happens due to W qv9f=F that
includes extreme desire to attain a vivid perception of Bhagavan is the cause of areTTTX. When
HIATERTL happens, one gets a great desire to experience Bhagavan completely and that is

called T7¥99f<F and it leads to attainment or Tar.

AT=IAT AT — The word =TT means IT-IIATSTAT as told earlier itself. Some comment as

FTIAATHAT. Here it is not TFITIE=A as it is rejected as opposed to e etc. All these are as

summarized in Gitartha Sangraha by Bhagavad Yamunacharya, T#h1ael 19T
ATATERTAA AT | T (A QITET: TFAHITIAT TAT. Here STAATHT is AAATHFI T 310
T f=f FeT.. This sloka is explained by Bhashyakarar during the sangati of next chapter.

fafawm=T: includes 3909 also. So it means T, 291 and ST which is told as TR, FH, T in

the sloka.

So it is not to merely praise Bhakti but to stress that it is a necessity for everything.
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So what is negated is mere =&, 797 and fAfeam@= because all these combined with Bhaki
are ordained as means. The shruti THaW FU[T establishes that the quality that is necessary for

Bhagavan to choose one is Bhakti only.

Sloka 11.55

HRHFHATAT HGTh: TGS |
AT gaEy = 9 9 arveT 1055 ||

7: One who H?mh‘ﬁﬁ performs all karmas for my sake only #c9%H: has ME only as the ultimate
goal #gxh: and has bhakti in ME only Wﬁﬁ?r has detached himself from all other things
T3y A has no enemity with all beings &: such a person 9T7=d #TH Uit Hey Arjuna, attains
ME.

ATTLAIATSI FATIOr FHTOT ALTLTEAEATION IF T: FHTA, T AHHBG | AT - O ATV EH
T TCHIRLAT TET T AAH: | HGTh: - AATATTAET Aeehda-S - T -JorrAT e o &er
HTCHETUR SAHATHT AIHIITSAAAT T2 TG AT FUTT T HGTD: | G - IR AT A
FEgAT: | AT Ty - AT RS- e T g @I e g«
FAAAT TART-IAA @ TTH AT o a8y aArAarsrang g e | 7 gaa: g anp i - |
TITaq Fateurd T | AEa-afenR- e wewmgeEr et ger: |

ATTEIIATEHA FATIOr HHT AGTTEATITION ST F: FATA, T AEwHF — One who performs all karmas

such as study of Vedas and others with the idea that they are all forms of MY worship, such a

person is AHAFA.

HEITH: - FIUTH SRV T T TXHIRLAT I §: HGH: — One who has ME as the ultimate

goal of all acts that he has started to perform is ;.

AEH: - AAGATHTIET AhIAa-Eq[A-&ATATA-TUTATIR TS FaT SR emor] ST =T AR g a S aar
T: gqd T HUTT T TgH: — A devotee of MINE who just cannot sustain himself without
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involving in chanting my names, praying, meditating and prostrating to ME with extreme loving

devotion and hence does all these all the time only for MY sake is 7 g®:.

SARTT: - A IIE SALaS I I|gHT: — One who cannot tolerate attachment to anything
other than ME as | am only most dear to him, is ¥ .

T ghEY - TEgTRTRE-gEg e TEETq @gE@e WA MA@ E ™ 9 - One who is
of the nature of having the idea of joy when associated with ME and grief on dissociation with

ME and due to thinking that his grief is only due to his own sins,

AT T Y- AATEETT 9 FAAY aHATTETang o 4R — and having the

understanding that all beings are subservient to Paramapurusha, has no reason to have enmity

with all beings is 3T T,

T: T § AT T - A Torraq s Ry g | Rcsa-srfaenfR-sraradiemree wesmrgsay wata st
— One who is like this reaches ME — means attains ME as | am in totality. Having got rid of all

defects of the nature of nascience and others, he experiences ME alone.

RS — In order to show that there is no contradiction between ATg &< T a9« (1. 11-53) told
earlier and the shruti vakya aaTqa=+ A0 Afafauied (7. 4-4-22), it is established here that
FaTga= and others are accessories to Bhakti. The cause of attainment which is told as T9gH is

a specific state of Bhakti is also explained here.

Means all the karmas told in T8 a<: T TTET when performed as worship of Bhagavan would be
known as Ty — performed for HIS sake.

Tg=h: - All those such as #d= and others told earlier get embedded in Bhakti and hence are
mentioned here while explaining the word Bhakti as Tg=h: - A HCIAET Heohld-+q (-
SATATAA-TUTHTR T,

HILH: - The context here is about karma and so the fruit to be attained through the karmas is

known from the word T9¥H: and so bhashya is gHa TTHZIT:.
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ATHYTLOTH AAHHAT: - Chanting Bhagavan’s names and others for an ardent devotee of Lord is
like food and drinks for a person immersed in wordly affairs. Without these a devotee cannot

even sustain is the bhaava.

Teratd: - The detachment that is present in the state of perfection of Bhakti is explained with
proper reasons here. When a devotee feels anxiety towards other things he naturally rejects

them.

IBERS H‘cf%‘ﬁ'g — This sort of not having enemity with anyone is not due to sticking to the shastras
but because there is no reason for enemity and hence the effect is absent. Because he has
renounced everything other than Bhagavan, he is disinterested in wordly joy or grief. It is said
TRHTCHTT IT Th: fah: STaedTeHt. And so he will not feel any enemity towards anyone who
prevents such a devotee from attaining such joy or causes grief. When one knows one’s own
blunders, one cannot hate others. When one realizes that just like self, others are also

Bhagavan’s form only there can be no scope for any enemity.

fAEa-sfa=nta — srfa=i told here is SIS, s=r9TAT and the karma which causes them. So when
all these are destroyed, it will not happen again. In earlier states of bhakti also parts of srfa=m
and such defects get destroyed while here everything gets destroyed and hence bhashya is

FAT-TroTeer:. The word I+ indicates that it gets destroyed along with aTET.

TIgH — Means HT TTa@aedd IT9ITd — and the nature of such attainment is explained as
HIFHAET qatd. That means they enjoy as told in Chandogya, 3 g T Teafd FaaTII T HaT:
(BT. 7-26-2). | am only existing as everything having everything as my body. The
Mundakopanishat shruti also says @ #a3 Fad: I X7 IHIHT: AT (. 3-2-5) — Such
seers realize the Paramatman, the all-pervasive one who is omnipresent and they experience

everything being characterized by the marks of Brahman is the meaning of this mantra.

For this sloka, Sri Shankaracharya and Sri Brahmanandagiri bhashya are also very nice.

Sri Shankaracharya says — STe[AT FATITEET ALSATSAT MeaaaTaisS T aqgar=ad —

o

TERHFIRTT | AT "ad FH Ao, TehlTd HehHad, ... T T TehHd AT TLAT T Sfaa=ra i
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HEILH: ... TIT Tg<hl ATHET TATHIL: FATHAT TATH TG T9d i TG | T T3 Tg<h: F ATHI,
FEHT T T A, A i Awrfrgata | o aaraeer T8 gAREr g ety |

Shri Brahmanandagiri bhashya says — 7@ FHTOT ATqeaTaitd FA T AAHFq | AIFFATISFAM

HIH I FaeA, T FATeATedTg — HedH 3 |

Aqafefa shugraga SuRYe sgria=mar Trreme sFssiHears frasrge R e
THTELATSEATT:
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